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CHAPTER 


1 


INTRODUCTION - COMING OF ISLAM IN INDIA 

Looking from a soeial and eultural point of view 
India's history of the last seven hundred years is the 
history of two peoples of different religions and 
eultural milleu struggling in a bid for synthesis. 

Even bef ore the advent of Islam several other 
foreigners like the Greeks, the Sakas, the Kushanas, 
the Hunds ete. had eome to India, none of them eould 
overcome the impaet of Hinduism and their influence 
was assimilated by the lndians, for their impaet was 
weak and short lived. 

Islam had eame to India in small bands of solditrs 
for loot, soon this simple object was ehanged into a 
ferine enthusiasm for imperialism, both politieal and 
religious . 

There were three routes by whiehMuslim eame 
to India. First was the sea route. Most of the kings 
in early times did not allow the armies to go through 
sea. Only Arab merehants from Hadramawt and Iraq adopted 
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1 * 

the sea route. The seeond route was the land route 
by whieh the invaders entered. They entered from 
Mesopotamia and South Persia through Baluehistan South 
of the mountains of (Makran) into Sindh. But only onee 
the Arab armies touehed Indus with a successful entry 
through the dry desert. This route was not used 
regularly due to difficult geographieal features. The 
third route was from Khyber and Bolan passes on the 
North West Frontier. This route was frequently used 
by mostly all the invaders from early times. The Turks , 
Afghans, and Mongols led their armies and force of Islam 
through these passes and reaehed to the plains of India. 
In this way the Muslims entered into India through all 
these routes. All the traders, learned people, writers, 
also eame to the aneient eountry of India through this 
way . 

India had intelleetual and eommereial relations 
with Western Asia as Persia, Mesopotamia and Arabia 
before the advent of Islam in India. 

Now there is elear evidence that Arab had acquired 
a sufficient knowledge about India through their writers 
and merehants. Albaruni also reeorded that there was 
a great Arab eommunieation with India in those days. 


1 *. 


Titus T Murray, Islam in India and Pakistan, 

p. 3 . 
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Arabian writers were inspired by studying the 

aneient eulture of India. So rnany Arab seholars earae 

to India to learn the wisdom, philosophy and the 

art of the Indian people and regularly attended the 

Indian universities like Takshilla. Almasudi deseribes 

that India was the portion of the earth in whieh order 

and wisdom prevailed in distant ages. 1 * Mr. Havell 

also pointed out that the influence of Indian seholarship 

was supreme at the Bagdad eourt . It is also said that 

the most trusted friends and advisers to the Caliph 

belonging to the Barmak family were the deseendents 

of Abbot of Buddhist monastry in Balkh. 2 * Hindu physians 

were brought to Bagdad to organise hospitals and medieal 
3* 

sehools . 

Arabs appeared in India at first from the Western 
eoast. They eame as merehant not as a religious 
missionary. The Caliphate of Umer (A.D. 634-644) sent 
an expedition on those eoast. Within thirty two years 
of the Propht's death the Muslims entered in India beyond 


1*. Elliot and Downson, History of India, vol. I, 
p. 19. 

2*. Datar S.M., Hindu and Muslim, p. 4. 

3*. Havell, E.B. Aryan Rule in India, p. 255. 
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the eoastal region in the year A.D. 664, tollowed the 

invasion of Afghans and oeeupied Kabul. They entered 

with sorne Muslim forces led by General al Muhallab and 

reaehed to the east of Indus river. They earried so 

many captives ineluding the writers and physieians. 

AL sueh expedition no evidence was found that Arabs 

1 * 

eame to India to establish the new faith. 

The first eause of Arab's invasion 

in 712 A.D. by Muhammad Bin Qasim, was that Raja Dahir 
refused to punish pirates of Sindh, who had plundered 
ships earrying valuable presents for ealiphate. When 

a protest was made to Raja Dahir and eompensation was 
demanded, he refused to aeeept any responsibility on 
the plea that Debal port was not under him, where ships 
were plundered. In this way Muhammad Bin Qasim the 

nephew and son-in-law of Khalifa was sent to India with 
the revengeful attitude. Lanepeople has rather 
rightly said, "The Arabs had conqucrcd Sind but the 
conquest was only an episode in the History of Islam, 
triumph without results. "So Arabs were the first 

serious Muslim invader of India but failed to establish 
any permanent far reaehing effects and authority and 
their attempt was more or less a failure, beeause of 
internal conflicts of foreign invasion whieh weakened 


1 *. 


Titus T. Murray, Islam in India and Pakistan, 

p.4. 
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the Khalipha of Bagdad* Seeondly Arabs had already 
adrnired the Hindu eulture so well that their administra- 
tion in India was more just and tolerable and eompared 
with other barbarian raees like Pathans, Turks and 
Mongols . So Islam did not eome through Arabs but by 
other races t Arabs expedition on India ean be specified 
with a proeess of virtual eultural conquest. Aetually 
the Muslims invaders were not Arabs in view of power 
seeking & establishing but were the Turks, and Afghans, 
who had a new faith and wanted spread it in other 
eountries . 

It is a historieal taet that the Muslim invaders 
like the Turks, the Afghans and the Mongols entered 
in the land of India at different times, had their own 
interest . The main aim and attraetion was the febulous 
wealth of India and later on they adopted imper ialistie 
view t o spread their religion, Islam. 

After Arabs the Turks eame to India. Alapatgin 
(962-63 A.D.) and Subuktgin (977-97 A.D.) were early 
Turk invaders of India. The Turky dynasty lasted till 
A.D. 1180. 

History tells us that Mahmud Gazani eame to 
India for looting the wealth. Whenever his aim was 
fulfilled he used to return his eountry Ghazani. He 

1*. Datar S.M., op. eit., p. 6. 
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•ever tried to stay in India. Even though he was a 
Muslim but never eame to India with the view of spreading 
of Islam. So there was no guestion of influence of 
islamie eulture on India during this time. 

Shahab-ud-Din Muhammad Ghori invaded India in 
1193 A.D. He was politieally motivated and wanted to 
enhanee his territories. After conquering Multan he 
invaded on the Punjab and other parts of India. He 
also left India after eonguering some parts of India 
to his native plaee and onee while returning to his 

land on his way at Dhamyuk he was slai.ned by the 
Khokars . 


Fron, Qutub-ud-Din Aibek to Ibrahim Lodi, the 
Sultans of Delhi «ere always busy in strengthening their 
power in India and tried their own existenoe in politieal 
seene. The strength of a Sultan was reflected by his 
niilitary power. As long as he eould maintain a strong 
and loyal army no body was to ehallenge hiir,. 

The Sultans of Delhi did not find mueh time to 
deyelop art and literature as stated above that they 

were ever busy in establishing their power in India. 
Seeondly they realised that India had already suffioient 
perfection, advanceir,ent and riehness in the field of 
art and literature. History tells us that even Muhammud 
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Gha.znavi and Muhammad Ghori took away many arehiteets 
with them to beautify their eapitals. 

The irruption of Mongols started in India during 

the slave dynasty. The Mongols reaehed the Indus under 

the leadership of ehangis Khan, about 1217 A.D., 

1 * 

but eould not eross lt. 

Another famous Mughal, Timur invaded India in 
1398 A.D. during the Tughlak dynasty. He oeeupied Delhi 
and took away immense booty and returred baek to his 
land . 

Babur, sixth in deseent from Timur found the Mughal 
empire in India in 1 526 A.D. He eame to India after 
failing to conquer his aneestral kingdom of Samarkand. 
He had also a great fear from the Uzbeg's invasions 
on Kabul . He found India, the safest plaee to eonsoli- 
date his position better. Babur also invaded India 
to get the immenee riehes, as he wanted to pay a good 
salaries to his soldiers. Abul Fazal Saya- "He (Babur) 
ruled over Badakhshan, Kandhar and Kabul . The ineome 
from these areas was not sufficient to meet the needs 
of the army and infact on some frontier regions, Babur 

Bourne . G., Hindustani Muslmans and Muslmans 

of the Eastern Punjab, p. 2. 


1 *. 
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had to spent more than his ineome." Babur himselt says," 
If the North was barred to him why not curve out a fresh 
empire in the rieh valleys of Indus and the Ganges.". 
Even he did not find any attraetion in India except 
that it was a land of silver & gold. Onee he settled 
in India he eould not go baek to his motherland. He 
had t o eompromise with the prevailing eireumstanees 
of India. 

Humaun was also advised by his father, Babur 
in his conf idential will to dispense justice aeeording 
to the tene£,ts of eaeh eommunity, so that sovereign 
might be happy with the subjects and like-wise the 
subjects with their sovereign. 

During the Mughal period Hindus did not find 
any difference between the Muslim rulers of sultanate 
period and Mughal, as both were foreign in nature. 
Akbar eould understand that in the midst of a vast 
population of orthodox Hindus, the foreign eulture would 
not survive in India without the eo-operation of indi- 
genous people. Akbar preserved the idea of modernism 
by adopting peaceful methods. He was eonsidered a modern 
monareh in Medieval India. There were a few Mongol 
soldiers who eame to India and it was difficult to 
eonsolidate Mughal empire in India without the help 
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When Aurangzeb did not aeeept the eultural inte- 
gration, the result was, the downtall of Mughal dynasty, 
and Hinduisin eould be survived even it had face a great 
threatening for its distruetion during his time. 

The early Muslim expansion in South India started 
at the end ' •• of thirteenth eentury. Although the 
Muslim established in North India sinee the invasions 
of Muhammad Ghori , no attempt was made to establish 
the Muslim empire in South by the Muslim monarehs. 
Alauddin Khilji (1328-29 A.D.) attaeked suddenly upon 
Deogiri due to domestie problems. The Hindus rebelled 
in South when Muslims perp. e trated atroeities of the 
most inhuman and abominable eharaeter. Whenever the 
Muslim rulers erossed the limits and attaeked on the 
religious and eulture activities of the Hindus, they 
showed arroganee and opposed the power of Muslims. 
The Muslims oeeupied the South very soon but they were 
also thrown from there as quickly as it was 
established. Even at the time of Aurangzeb the South 
India did not aeeept politieal eontrol, the Hindus eould 
not be converted fully into Muslirn. faith. Hydrabad 


1 *. 


Venkatarammyya N, The Early Muslim: Expension 
in South India, pp. 163-'164. 



1 1 

the largest Muslim State had only ten pereent of the 

population as Muslims. They were tound only in eities 

and largely of toreign origion. In Central India only 

four pereent and in Madras State only six pereent of 

population was Muslim. In Rajasthan there was 9 pereent 

of Muslim population inspite of being elose to the 

imperial eity of Delhi. The largely Muslim populated 

areas were Sindh and the Punjab. Ajmer, had been a 

renowned eentre of Muslims for many eenturies and the 

burial plaee of one of the most honoured of Muslims- Shaikh 

Mu-i-uddin Chisti, even then the Muslim population was 
1 * 

very low. The Hindus always had formed the major portion of 

population in India. They allowed the foreigner's 

activities so long as they did not disturb or hinder 

in their day to day soeial and eultural life. Whenever 

unwise Muslim rulers attaeked on the normal activities 

of Hindus , they rose in rebellians to establish their 

2 * 

religious freedom. 

So, it ean be justified that the eountry who 
has enormous rieh eulture of herself , eannot be 
influenced or ehanged by other eulture, as however 


1*. Titus T.M. op. eit. p. 7. 

2 *. 


Datar S . M . , 


Hindu and Muslims, p. 1. 
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Muslim eongueror had no superior eultrual 
baekground. 1 A di stingui shed writer Lanepoele quoted 
that ' The main reason for not ehanging under any toreign 
raee was, she had .sueh a deep rooted eulture of herself, 
that Hindu eulture eould not wither even under the 
stormy eonguests of the Muslims. ' India eould not beeome 
a Muslim eountry , while other eountries like Egypt, 
North Af r lea , Asia Miner, Persia, Central Asia beeair.e 
Muslim eountry after the Muslim conquests, but India 

resisted the Muslim faith even at the sword point and 
f oree . 2 * 


Passing through a period of conflict new the 
Mughals embarked upon a seareh for peaceful co-existence 
whieh reguiied them not only to understand the point 

of view on life ° f eaeh ether, but also to adopt 
themselves te eaeh others eulture. 

The abundant Hindu envircnment of the eountry 
did not provide facilities to Islam. and islamie ways 
cf full growth. 


Haridas Bhattaeharya , op. Cit. p. 582. 
Titus T . M . , op. eit, p. 7. 



Due to eontinuous smalgair.at ion with Hindus in 
the Mughal period the Muslin.s had lost their originality^ 
left the orthodox systen; prevailing arr.eng the Muslin.s 

i * 

of Persia, Arabia or Egypt. 

V7hen Mughals had te stay in India , they cffered 

their hands of friendship and sought eooperation of 

indigenous people, as they eame to India with their 

limited resourees- men and materials. The employment 

of Hindus for the smooth running of admini stration and 

for strong military force, was a neeessity of their 

rule. As the Muslims eame to India they had to learn 

from the Hindus, the cultivation of indigenous produees, 

the building of houses, a wearing of stuff suitable 

2 * 

for the elimate, management of elephants and sc' on 

In Mughal period the Indian Muslims had to live 
in isolation from the eentre of Muslim beliefs. The 
protest of Akbar & his free thinking ereated a new 
attitude and orthodoxy of Islami weakened in India. 


1*. Smith V . A . , Akbar the Great, p. 7. 

2*. Mohammad Yasin, A Soeial History of Islam in 

India, p. 29. 

Erskine, Babur, I, p. 232. 

A ehapter from Muhamm.dan History The Hindu Rajas 
under the Mughal Govt. Calcutta review 
vol. IV, 1871, by Bloehman. 
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Muslim rule remained in town and eities. The 


villagers never aeeepted the rule of Muslim and eontinued 
their own eustorr.s and traditions. On the eontrary, 
those Muslims who eame in eontaet with villagers, beeame 
Indianised, as there was no one to force them, to adopt 
orthodox soeial or religious rites. 

Even if Islam has stooped to conquer, it had 
to assimilate the modes and traditions, dress soeial 
eustoms and eeremonies, language, fine arts and religious 
thoughts of the enormous Hindu population. In other 
words it ean be said that the Muslims got Indianised 
in their day to day ways of living and philosophy of 
life . 


Durinq the sixteenth and seventeenth eentury 
the Muslims ’ eame to know a good deal of Hindu 

eulture and soeiety. Mughal invaders lost raeial purity 
by inter marriages on eoneubinage with Hindus. Now 
the Muslims and Hindus appraised eaeh other equally 
and synthesis of two eultures eame to be known as 
Indo-Muslim eulture. 



CHAPTER II 


DEMOGRAPHIO AND EUGENIC ASPECT OF THE PROBLEM 


Interaetion was going on sinee the invasion 

of Arabs to Sindh in eighth eentury A.D. Muslim power 

took time to make real position in India, till then 

loeal usages and eustoms were used by Indian Muslims. 1 

Among the Indian Muslims most of them were converts 

or deseendents of converts. It is also notable that 

the Muhammadan's effect regarding conversion was not 

seen more effective in the eentre of Muhammadan power 

2 

sueh as Delhi and Agra. 

Aeeording to the statisties available the proeess 
of inereasing of Islam in India was very slow as eompared 
to other eountries of the world, but it eontinued 
throughout the Muslim regime. The conversion was 
enforced under Muslim rule by imposition of high taxa- 
tion speeially the Jazia or poll tax and pilgrim tax 
on non believers during the reign of Aurangzeb. Other 


1*,. S.M. Ikram , Muslim Civilization in India, 

p. 107. 

2*. T.W. Arnold,The Preaehing of Islam, p. 354-360. 



eauses of inerease of Islam in India that their soeial 


eustoms were more favourable to inerease their population 
by allowing four marri a g e of a man and easy eustoms 
of marriage in their families like widow remarriage. 

The Muslims of India aeeording to the eensus 
report of 1891 estimated that it was one fifth of the 
total population of the Empire. There were most of 
the Muslims who eould be di st inguished from hetrogeneous 
element of India. So in India there were two types 
of Muslims. There was one group of foreigners who eame 
to India to spread their faith and the other group of 


converted 

Muslims . 

They 

were 

converted 

by 

Muslim 

rulers or 

due to 

var ious 

other 

reasons . 

As 

in the 


Mughal period the Rajputs aeeepted matrimonial allianees 
with Mughal emperors and they beeame Muslims. Some 
foreigners settled in Sindh and the Punjab after 
erossing North West Fontier. They were from foreign 
raees sueh as Shaikh, Beg , Khan and Sayyad . Some were 
the deseendents of upper elass and armies and Muslims 
of the eourt , who were found in upper India, but a few 
reaeh to the deeean. Some foreigners eame on the west 
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1 * 

eoast of India. They were from Arab deseendents. 

So it is estimated most of the foreign families 

settled in the Punjab and Sindh. This proeess was 

started from the conquest of India by Muslims, here 

2 * 

they were strongest in population. Arab started 

expedition in eighth eentury A.D. Some eame to India 

only to plunder and returned after looting while others 

were founders of great empires and settled in India 
3 * 

for ever. 

Aeeording to the Census Report of 1911 the 

Muslims numbered in India 66 millions or more than one 

fifth of the existing total population. In North west 

Frontier Province the majority of population was of 

Muslim. The proportion was about one in five in Bombay 

one in seven in United Provinces of Agra and Oudh and 

in Madras and Burma their number was eonsiderably more. 

So the distr ibution of population was based on Muslim 

4* 

eonguests in North West. 


1*. Census of India, 1891% 

2*. Census Report of India, 1911. 

3*. T.W. Arnold , The Preaehing of Islam, Westminister , 
1896, p. 208-209. 


4*. 


Census Report of India, 1911. 
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The population in Sindh was of orthodox Sunni 

Muslims, ealled Mamans . They were eredulous, revered 

the living and dead saints and worshipped tree and 
1 * 

nver. So was the ease in the edueated and unedueated 
Muslims of Jammu and Kashmir who oeeasionally visited 
living saints and dargahs of dead ones, as they believed 
that these living or dead pirs would fulfil their 
yearnings and relief from sufferings. Even the peasants 
of Karnal worshipped the village deities. 2 * 

The Meos and Minas of Alwar and Bharatpur had 
Hindu names adding Khan and eelebrated Hindu festivals 
(Diwali, Dashara, Janamashtami. worishipped Hanuman , Paneh 
Pira (five saints), the Bhagya (platform for light) 
and the Cha m unda (Khera Deo). They did not marry in 
the same group (gotra) as Hindus do. 3 * 

Muslim Ra j puts of Rajasthan were well known 

as Adhwariyaho ((half and half) and performed the 

marriage eeremony both aeeording to Hindu and Muslim 
4* 

rites. The KolLS, Bhils, Sindhis and Thakurdars of 
Sindh Gaz . Vol IV, 1907, p. 160. 

Sarkar Narayan J , Thoughts on Trends of Cultural 
Contacts in Medieval India, p. 91 - 99 . 

Alwar Gaz . 1878, 37-H.70. 

Oureshi, I.H, The Muslim Community of the Indo- 
Pakistan Continent The Hegue, 1962, p. 68-69. 


1 *. 

2 *. 

3*. 

4 *. 
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the North of Ahmadabad near Palampur retained their 

1 * 

tribal praetiees even after conversion to Islam. 

The Mamans of Cutch were Shiahs. They were Hindu in 

outlook and praetiees. They did not take rneat, not 

praetising eireumeission , not having Ramzan fast and 

2 * 

not evcn pcrforming the daily namaz. 

In Gu j arat the first Muslims arrived were Arabs. 

The sailors and soldiers of Baghdad fleets plundered 

and eonguered Lhe Gujrat eost. First of all the Gujrat 

ports were friendly ports as Arabs started trade with 

India . But when it beeame a Muslim province, islamie 

world started tn migrate in this area. However the 

vast majority of the population in Gujrat was Hindu 

3* 

and has always remained the same. 

Islam paved its way in West eoast of India in 
eighth eentury A.D. They were from Mappla raee who 
were deseendents from Iraq and eame to India as refu- 
gees . ^ Arab aetually eame to West Coast in the tenth 

eentury as business men and settled in large 

1*. Sarkar Narayar>J .p.47. op. eit. 

2*. Bombay Gaz. Vol V, Cutch Palampur. 

3*. An Arabie History of Gujarat, Vol. II-XXXI. Ross 
Denision. - . 

4*. T.W. Arnold, The Preaehing of Islam, Westeminster 
1896, p. 206. 
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numbers in the Konkan town. Here they inter married 
with the women of the eountry and adopted their own 
laws and religion. 1 * 

Muslim conquest began in South India from 

Alauddin Khilji in the beginning of the 1 4th eentury. 

But the rulers of Delhi eould not eontrol the South. 

Only the Mughal supremaey was established by Akbar and 

the proeess was eontinued under Shahjahan. Aurangzeb 

overthrew the loeal Muhammadan dynasties of South India 

by the annexation poliey. So Arabs and Persians settled 

2 * 

at the sea eoast of India as they eame as traders. 

In this way in South India converted Muslims were 

3* 

affected by missionary effort of traders. 

In North Bihar the Muslim population was more 

than South Bihar-Patna and Monghyr. H.H. Risely rightly 

said that mostly Muslims in Eastern Bengal were from 

the aborigines. Their manners and eustoms, physieal 

4* 

appearanee remained as original inhabitants. 


1*. Ibid , p. 221 . 

2*. Moreland W.H, India at the Death of Akbar, 1920 
p. 23. 

3*. Sarkar Jagdish Narayan, Thoughts on Trends of 

Cultural Contacts in Medieval India, p. 41. 

4*. Titus, Islam in India and Pakistan, p. 44-45. 
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Semi converted or neo-Muslim tribes of U.P. and 


Bihar of different seets believed in miraeles and 


visited dead or alive saints. Even they performed a 


portion of marriage eeremony in the temple of Goddess 
1 * 

Bhagwati . 


From the time of first invasion of Muslim, the 


work of conversion started in Bengal. Pathan Kings 

2 * 

of Bengal popularised Islam in fourteenth eentury. 


In Bengal Muslim eonguest was very slow. The first 


conversion was made in Bengal by only saints, Bengal 


was so peaceful that no Mughal Emperor had to advance 


personally into Bengal after 1576 for suppressing the 
3* 

rebellions. So Pathan Kings of Bengal and preaehings 


of the Mullas who deelared that all the men were egual 


in the eyes of God , made conversion possible in Eastern 
4* 

India. In Bengal the Muslims revered Pir, Faquir 

5* 

and Hindu Gods like Kali altogether. 


1 *. Patna Gaz. 1 91 1 . 

2*. Census of Bengal, 1901. 

3*. Abdul Karim, Soeial History of the Muslim in 
Bengal , p. 17-18. 

4*. 


5 *. 


Census Report of Bengal, 1901, 156 f 

Sarkar Narayan, Thoughts on Trends of Oultural 
Contacts in Medieval India. p.50. 
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There was slow progress of the Muslim religion 


in India. The largest proportion of Muslims was in 
the remote distriets while the Muslim eapital of Delhi 


and 

Agra was mueh 

low 

1 * 

eonsiderable . 

Hindus 

were in 

great majority at 

the 

time of Akbar 

in India 

2* 

But 

soon 

Mughal power 

f ell 

down and gave 

its way 

to rise 

the 

Maratha power 

in 

the eighteenth 

eentury . 

It is 


eonsiderable point that Muslim Kingdoms of the South 
were outposts of the Faith among the majority Hindu 
population. As the Muslims were in minority in South 
they had to adopt as a rule, a poliey of toleration 
and the rulers were eonsiderable to their Hindu 
subj eets . 

From the end of the 1 3th eentury to the end of 
1 7th eentury many Musiim soldiers, traders, retugees 
and s laves found happy hunting ground for them in India. 
They eame by land , sea routes and absorbed into the 
general Muslim population.^ The Muslims got full 


1* History of Tnd ia-Elephinstone Mountstuart 1889 

p. 487 . 

2* Moreland W.H, India at the Death of Akbar, 1 920 , 

p. 23. 

3*. An Arabie History of Gujarat, Vol. II-XXXII. 
Ross Denison. 



23 


favourable eireumstanees in India to rearing their 

families even then . Now at present only eighth part 

of the population in India is of Muslims in whieh mostly 

are converts . The proportion is very small in aeeordanee 

1 * 

with other Muslim eountries. 

Conversion eould be possible in out east group 
of Hindu popularly known as untouehables . Islam offered 
full facilities and even equal status after conversion. 
But the converts eould not violate some rules of marriage 
or other festivities. Those persons who were deprived 
of the equal rights in the Hindu soeiety, like smoking 
tobaeeo ( Hukka ) or drinking water with eo-rel igionists 

had only ehoiee to aeeept Islam and readily aeeepted 

^ 2 * 
it with some reservations in manners and eustoms. 

So Muslims had to survive in India with some 
modification in their religion, as India was the eountry 
of Hindus who were in majority. 


1*. History of India- Elphinstone Mounstuart, 1889, 
p. 488 . 

2*. Census Report Bengal, 1901, 156 ff. 
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CHAPTER III 


ISLAM AS RELIGION - STATE AND HINDUISM 


Hindu influence was having its plaee silently 

as the Musliras were surrounded from all sides with the 

inhabitants. Indian Muslims were people of land with 

beliefs and eustoms that had been deeply influenced 

1 * 

by their fellow inhabitants of another faith. But 

Muslims adopted Hindu eustoms in India for whieh official 

2 * 

Islam says nothing. Neo Muslims gave to Indian Islam 
an indigenous temper between the two religions easy 
and natural. 

The wholeness of life, toleration and forbearance 
are the main features of Indian philosophy. Indian 
Muslims were influenced by these popular traditions 
of aneient India. Mughal emperors except Aurangzeb, 
adopted the poliey of religious toleration, as they 
realised that the Laws of Divine Faith had no direet 
relation with the State administration . They believed 


1*. M. Mujeeb, The Indian Muslin.s, p. 527. 
2 *. Robertson Smith, Kinship, 1963, p. 76. 
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that all are equal before law and justice. So, they 
never dared to adopt the poliey of fierce perseeution 
and religious intoleranee, as they had seen the 
consequences in the early Muslim State. 

Now Mughals reeognised non-Muslim subject as 
his own subject and realised that they also be proteeted 
in his State and they were allowed to have their own 
religion and soeial eustoms as full right of citizen. 

The Mughals were also struggling for their 
existence and survial in India . They were in need of 
the guarantee of proteetion in India. They also wanted 
t o be reeognised by the Indians as their legal 
re P resentatives of the State. For this there was no 
eseape but to adopt the religious poliey of toleration. 


The f irst Mughal emperor Babur eould be tolerant 
only af ter getting power in India. After aseending 
the throne , the administrator had to think for tho Indxan 


subj eets , where non-Muslims 


were in majority. In his 


memoirs ' there is no mention of destruetion of Hmdus. 


Akbar also followed this poliey and took steps for 
the synthesis of both the religions. Akbar realised 
that the stability of Mughal rule was possible only 
when ruling elass beeame Indianised. The alien invaders 
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He also brought about the deelaration of 'Mazhar' whieh 
gave him the power of interpreting of Quran. At the 
f inal stage Akbar deelared a new faith Din-i-Ilahi to 
repress the bigotry of the Muslims. He ordered, he 
would aeeept anything whieh would be for the welfare 
o f the State , even if it was not allowed in the Quran. 
Akbar rose above the narrow mindedness and begotism 
of his religion. He granted full liberty for the Hindus 
to adopt their religion. He eonstantly assoeiated with 
the Hindus and even diseussed with them on important 
issues of religion. He did not repeat the mistake whieh 
was done by his father, Humayun, by nol aeeepting the 
Rakhi of the Rajput lady. He observed the Hindu festival 
of ' Raksha Bandhan' to make the friendly relations with 
the Hindus . He also marked 'tilak' on his forehead 
like a Hindu. 

Worship of nature started in Mughal period. 
Akbar worshipped the Sun and saered fire was used for 
religious purposes.^ Sinee the Vedic period worship 
of nature and saered fire was in praetiee in India. 

The Mughals also adopted non-violence against 


1*. v . A . Smith, Akbar the Great Mughal, Chap. VIII. 

p. 211-218. 

2*. M. Mujeeb, IThe Indian Muslin.s, p. 16. 
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Jihad, as now they thought that the problem of Hindu 
soeiety might be solved by non- violence . Akbar stopped 
eating meat eompletely and ordered not to kill animals 
and even birds on some specific days. He stopped going 
for hunting and ordered the same to his subedars. 

Akbar observed 1 Jharokha Darshan' as Hindu Rajas 
did. After one year (Barsi) of death of his mother 
he eleaned his hair from head and mourned for her. 
Perf orming ' Pabos ' laying postrate, was started by 
Akbar. People kissed Akbar's feet^ fully influenced 
by Hinduism whieh resembled the aet as done before the 
Gods of Hindus. 

Islam has always opposed priesthood but when 

Akbar deelared himself Ghaj i and Mazhar and beeame the 

head of Islam in India, it shows the Hindu influence 

of inearnation of religious personalities , like Budha, 

Mahaveer , Indian Muslims displayed honour to the 

1 * 

saints and their toms in Mughal period. Akbar built 
the tomb of Mui-ud-Din ehisti and used to go to the 
tomb to pay the homage. Jahangir never forgot to go 
on foot t.o Akbar's tomb in Sikandra and took dust of 
his father's feet to his head. 


1*. Humayun Kabir, Islam in India, JSssay in Haridas 

Bhattaeharya ' s book The Cultural Heritage of India 
p. 586. 
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It Uia s significant that Hindus were also strong 

followers of his religion as the Muslims were stauneh 

supporters of orthodoxy. Teaehings of great saints- 

Ramanand, Guru Nanak and ehaitanya, curved the wrong 

ideology of different religions. Others were, Kabir 

Chisti and Dara Shikoh who tried tnremove the differences 

of the two f ai ths-Hinduism and Islam. Aetually steps 

for synthesis were started by Akbar the Great and he 

may be said to be one of the supreme arehiteets of this 

1 * 

movements of synthesis. 

Free thinking and protest of Akbar curved the 
orthodoxy of Islam, as the prevailing eireumstanees 
forced to do that. He did not lose any opportunity 
of manifesting his sympathy towards the Hindu religion. 
Akbar 's constructiv e. attitude enabled to seeure a 
strong footing for the Mughal in India. He married 
with Hindu ladies to observe their religious performances 
elosely. Distribution of gold and silver as eharity 
was eontinued by Akbar on the oeeasion of 'Sankranti' 
day. He presented valuable things to the fourth Guru, 
Ramdas of the Sikh. Onee he presented a golden Ohatra 


1 *. 


Humayun Kabir, Islam in India,p. 582 . op. eit. 
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to the Goddess of Jawalamukhi at Kangra. He plaeed 
orders to his Subedars and officials not to force anybody 
to aeeept Islam. He never molested any body due to 
his religious views. 

It is to be remembered that at the time when 
Akbar beeame emperor he had no Kingdom, but at the time 
of his death there was a eonsolidated Kingdom, ineluded 
Kashmir, Baloehistan and Kabul . All that eould be 
possible with the help of Hindus and Rajputs. 

It is also remarkable that Tipu Sultan believed 

in Hindu eeremonies, as he invited the Brahmans to 

perform religious rites for his sueeess in the battle. 

He never forgot to make an offering to the seven stars 

' Sapt Rishi' of seven different kinds of grain, or an 

iron pan full of sesame oil, or a blue eap and eoat 

and one blaek sheep and some money, aeeording to Indian 

1 * 

astrologieal point of view. 

Idea of monotheism was already in Hindu religion 
but it was depressed due to islamie oppression. When 
Islam propogated the idea of Monotheism, the Sufis, 
who were both Hindus and Muslims, aeeepted the rieh 

1*. Muhibbul Hasan , History of Tipu Sultan, 

1 951 , p. 373. 
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ideology and the Hindu system of theology. 

Mirza Mazhar (1 702-1 781 ) a Sufi of Delhi expressed 

that Hinduism was one of the religions whieh like 

ehristianity and Juadism, has been supereeeded by Islam,. 

He deelared the Vedas to be revealed and the great 

personalities mentioned in it to have been prophets. 

He even held that the prostration of Hindus before their 

idols was an expression of reverence and not an 

1 * 

assoeiation of any Gods with the true God. 

Punjabi Muslim money landers started taking 

interest like others of his elass, even taking of 

2 * 

interest is a bad sin aeeording to Quran. Most 

of the Indian Muslims in the Punjab till 1 865 disposed 

3* 

their deeds due to superstitions . The ^eos and Minas 

of the Native states of Alwar and Bharatpur and purely 

4* 

Hindus names or tagged on Khan to a Hindu name. In 
the same way, Muslim priests performed the worship of 
idol in a Hindu Temple near Suratgarh in Rajasthan. 


1*. Humayun Kabir, Islam in India, p. 388. op. eit. 

Abdur Razzaq Qurreish, Mirza Mazhar, Jan-i-Janan 
Aur Unka Urdu Kalam, 1961, p. 120-121. 

R’ . Levy, Soeiology of Islam, p. 165. 

M . Mujeeb, The Indian Islam, p. 10. 

Ibid , p. 10 


2 *. 

3*. 

4*. 
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He aeeepted the offerings from the deyoties. 1 . 

In the distriet of Purnea near north of the Ganges 

almost all the Muslims had a little shrine ealled 

1 Khuda-i-Ghar ' or God ' s Home, where prayers were 

offered in the names of both Allah and Kali. Kali- 

2 * 

asthan eould be seen in every village area. Muslim 

Patels and Mirdhas, Southwards from Delhi around Indore 

in Central India observed Hindu names, had Hindu dress, 

some of them reeognised Bhavani and other Hindu 
3* 

deities. Hindu living was found in the Qasa of Thana, 

Ahmadnagar and Bijapur. Hindu Gods were worshipped 

4* 

by Pijaras and they kept their idols in their houses. 
There was a temple in the sub-distriet of Chunval, 
forty miles to the North of Ahmadabad in the village 
of San Khanpur under Pattan where a niehe was found 
and it was named after Bahuehara, one of the names of 


the 

Goddess 

5* 

Bhavani . 

1 *. 

Ibid , 

p. 19. 

2*. 

Ibid , 

p. 13. 

3*. 

Ibid , 

p. 15. 

4*. 

C.P. 

Distt. Gazetteer, Vol . XXIII, p. 296. 

5*. 

Gaz . 

of Bombay Presideney Vol. IX, 


p. 19-25, and 58-85. 


Part ,1 
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Muslims o f Bengal worshipped Hindu deities like 
' Sitala' who eontrols small pox and Rakshya Kali who 
proteets her voteries from eholera. 1 * Even some Muslim 
women sacrificed milk and ghee to please the Hindu 
Goddess of small pox. 

Converted Muslims from Hindus in South India 

worshipped 'Narsimha', the lion inearnation of Vishnu, 

Mata the Mother Goddess and also believed in magies, 

3* 

spints, and fairies. 

The ehanged outlook of the Mughal emperors regarding 
religion resulted stability in administration or in 
P°litics and victorious in military interventions but 
so many seholars, poets, musieians, painters, arehite- 
etures made the Mughal empire as strong as it eould 
be and forgot the past o-troeities done by the Muslim 
rulers in India. When the Mughal reeognised the Hinduism 
in the State, it was a reeognition of the power in 
India . 

Prayers, fast, alms, pilgrimage and publie 
worship were left optional to Indian Muslims in Akbar's 

i 

period . The Era of the 'Hizra' and the Arabian month 


'1*. w - Orooke, Islain in India, p. 8. 

-2 • * Lueille Sehelberg, The Editors of Times Life 
Eook, llistorie India, p. 116. 

3.* V7. Crooke, Islam in India, p. 1 4 . 
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were ehanged for solar year. Use of Arabie language 

was not so eommon. Arabian names (as Muhammad Ali ete.) 

were in disuse. Even the ordinary salutation 

'Salim aleikum' was ehanged in 'Allahu Akbaru' (God 

is most great) to whieh the answer was given 'Jalla 

Jalaluhu' (May his brightness shrine fort Akbar 

prohibited the Persian eustom of prostration ( or kissing 

the ground) before the King, whieh the Muslims regarded 

as a mark of respeet and exclusively appreeiated to 
2 * 

the Deity. 

Aurangzeb tried to abolish the non-lslamie mode 

of salutation, but he eould hardly prevent the Muslims 

from eourtesy greeting of Ram Ram to Hindu. ' Letter 

of _Dariyakh (Afridi Chief of Khaiber to Harisinh Khan- 

garawat Ataliq, "Biradriman az in Janib Ram Ram" 

3* 

Akhbarat, Jaipur Archive-Diggi Colin guoted in Yasin . 


1*. Mountstuart, History of India, Elphinstone, 1889, 

p. 537-538. 

2*. Ibid , 538. 

Sarkar Jagdish Narayan, Thoughts on Trends of 
Cultural Contacts in Medieval India, p. 60. 


3 *. 
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SOCIAL INFLUENCE 

( A ) FESTIVALS 

The Muslims of foreign extraction who eame to 
India from Persia, Afghanistan and Khurasan in the early 
days, unlike the Arabs held themselves aloof from the 
Indians for some time, but gradually the barriers between 
the two eommunities were removed and a proeess of 
Indianization started, making rapid advance and reaehing 
its climax during the Mughal period. The manif estat ion 
of this proeess visible in every walk of life and the 
Muslims had already adopted many habits, ways and manners 
of the Hindus. 

Muharram is a festival of mourning in Muslims, 
whieh is observed for the whole month of saered month 
o f Muharram. But in India it had some ehanges in 
observing the festival due to interaetion of Hindu 
festivals. In South Gujarat in the festival of Muharram 
the people started offering Sharbat ( Shabi 1 ) after the 
fourth day of its eommeneement , at the side of roads 
to the ehildren and travellers. It seems that it is 
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an iraitation of the Hindu festival like Holi, offer 

1 * 

the Sharbat with j oy and for get together. 

Muharram had also affinity with Hindu festival 
2 * 

Dashera. A Faquirs neeklaee (seli) made of eotton 

thread, silk or flowers was used by men, women, old 

and young after the fifth day of Muharram festival in 

Hyderabad. Observing of sueh type of ornaments is 

unlawful in Islam. Not this mueh, they rub the perfumed 

powder (abir) on the faces of their ehildren like Hindus 

do in their festival of Holi. Muslims also dressed 

themselves in green elothes, while Hindus in multi 
3* 

eolours . 

Lamentation in Muharram was observed in Muslmis 
whieh was strietly prohibited by the Prophet but like 
all orientals the Indian Muslims indulge in it. The 
pathetie eomposition was sung for suffering of Murseha 
at Karballah at the festival of Muharram. On hearing 
this some men and women eried like any thing. The 
men did the different type of exercises until they were 


1*. W. Crooke,Islam in India p. 161. 

2*. Syed Mohammad, Hindu Muslim Cultural Aeeord 
p. 3 2. 


3*. 


W . erooke^op eit. p. 168. 







37 

exhausted 

and observed 

some 

violent activities i.e 

beating their body by 

ehains 

or leather whip, 

tearing 

the hair. 

This method of 

keeping Muharram 

is not 

aeeording 

to Mohammdan 

eode or laws as it is 

strietly 


prohibited all violent and excession grief activities . 1 * 

Shia Muslims observed the Muharram festival 

but some Sunni Muslims had started to take part in it. 

The proeession eonsisted Taziyas whieh had no relation 

of religious preaehing of the Prophet, but were derived 

and even eopied from some Hindu festivals like Ratha- 

Yatra , Hindolas. Sueh type of praetiees were adopted 

by Islam on Indian soil. In Bengal the Taziya 

proeession was held with pomp and show. This resembles 

with the Durga Puja or Ratha Yatra proeession of 
3 * 

Hindus . 


The 

Taziyas 

were 

eelebrated in 

the 

month 

of 

Muharram. 

The idea 

of 

Taziyas whieh 

was 

still 

in 

praetiee 

in Mughal 

period, was borrowed 

f rom 

the 


Jagannath Rath Yatra, Krishna Lila and Mahanadi festival 


1*. Meer Hasan Ali, Observation On Mussalmans of 
India,p. 29 

2 * . 

3*. 


W. Orooke, Things Islam, p. 397. 

Jagdish Marayan Sarkar, Islam in Bengal ( 1 3th 
to 1 9th eentury), p. 38. 
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'l 

of South India. Taziyas conveyed about in showy 

parade in India. Pompous display of persons, musie, 

flags were the main eharaeteristies of eelebrating 

Taziyas in India, whieh is not in striet obedienee of 

Mohammdan laws. The praetiee of showy parade ean only 

be seen in India only due to long assoeiation with 

Hindus . In no other Islamie eountry Taziyas are 

eelebrated in this style. Formation of the lion 

on the right side of Taziya building and a fish on the 

lef t , started in India sinee the period of Timur and 

also observed in Mughal period. eamphor and rose- 

water were always earried with the Taziyas to Karballah 

4* 

are also based on Hindu eustoms 

Usually Muslims of India did not do any work, 

had no eongress with” 011 ' 611 ' drank any intoxicating liquor 
or marry and nothing except funeral rites were allowed 

1*. K.M. Ashra f , Life and Conditions of the Peopl e 
of Hindustan from the Journal of the Asiatie 
Soeiety of Bengal. 1935, p. 30 

2*. Meer Hasan Ali, op eit. p. 30. 

3* . Ibid , p. 43 . 

4* . Ibid , p. 51 . 
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during the ten days of the festival of Muharram. This 

was based upon spirit beliefs and ghost seoring, 

1 * 

whieh was borrowed from the Hindus. 

For the first time on Mareh 1582, Akbar ordered 

to eelebrate the day of his aeeession as an annual 

publie festival. On this oeeasion he liberated slaves 
2 * 

of kingdom. A feast was arranged on the new year 

day in the month Farwardin. The people eelebrated this 

day with full happiness and joy. Even Naquaras (Nagara- 

a musieal instrument) was played whole day. Singers 

3* 

and musieians dinplayed their art. The Khushroz 

or Day of Fancy Bazar was also eelebrated in whieh 

His Majesty used to seleet some artieles prepared by 

4 * 

the artists and fixed the priees. 

The magnificient style of eelebrating 
Bakar-i-Id in the Mughal eourt was an Indian innovation 
to Muslim praetiee. This praetiee was existed in 


1*. Edwards, Gazzetter Bombay City 184 ff. 
W. Crooke, Islam in India, p. 185. 

2*. J.N. Shelat , Akbar, Vol . VII, p. 337. 

3*. Bloaehman, Ain-i -Akbari , p. 286. 

Ibid, p. 287. 


4*. 
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1 * 

Native Court of India. 

Certain new festivals were introdueed in Muslims 
soeiety and even the Muslim eustoms were modified in 
the new environment. Shab-i-Barat was eelebrated whieh 
is eorporated with Shiv-Ratri festival of Hindus. 2 * 
The Muslims observed Shab-i-Barat in eonneetion with 
that the trees hold converse at this momentous period. 
This 1 egend of speaking of trees is prcvalcnt in 
India. 

Some new festivals were introdueed in Mughal 
Court. Ab-i-Peohan was eelebrated in the Court, 
resembled with the Hindu festival Holi. Meena Bazar 
started by Humayun beeame more popular during Akbar's 
time. Muslims partieipated in the festival of Hindus 

4* 

in Holi to share the eommon sufferings. Holi festival 

1*. Meer Hasan Ali, op. eit, p. 151. 

2*. Yusuf Hussain, Glimpses of Medieval Indian 
Culture, op . eit, p. 127. 

K.M. Ashraf, Life and eondition of People in 
Hindustan p. 303. 

Atu l.anand Chakravarti, Hindus and Muslims of 
India, p. 57. 

3*. Meer Hasan Ali, op. eit, p. 162. 

W . Crooke, Popular Religion and Floklore of North 
India, p. 89. 

4*. Beveredge, Akbarnanma , II, p. 958. 
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was attended to by Badshah and nobles, in Mughal 
1 * 

penod . 

A eontemporary Hindu historian Bhimsen of 
Aurangzeb ' s reign, stated that even at the time of 
Aurangzeb the Hindu festival Holi eelebration was watehed 
by the royal family members and others also. The name 
of Bahadur Khan ean be taken in this regard. Aurangzeb 
himself wrote about his son Prinee Azim-ush Shan, who 
had dressed after the Indian fasion on the oeeasion 
of Holi 

Apart f rom eelebrating festivals of islamie origin 
in India, Muslims freely partieipated and observed Hindu 
festivals. The Muslims eelebrated the festival of Basant 

and used to wear Basant (yellow) garment^.* Aeeording 
to eontemporary writers Basant was eelebrated over a 


1*. Atul Chakravarti, op.eit, p. 57. 

2*- M. Yasin, A Soeial History of islamie India, 
p. 50 . 

3* . Ibid , p. 91 . 

Sarkar j.Ahkam-i Alamgiri, p. 34. 

Syed Mohammad, Hindu Muslim eultural Aeeord, 
p. 32. 


4 *. 
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whole week with joy and merry making, quwwali f musie 
and sprinkling of seent J In Lueknow no one was allowed 
to enter at eourt without Basant eolour dress. Even 
the elephants , horses and eamels of the king were 
ornamented with the Basant eolour. 2 * King of Oudh 

observed the Basant Panehami the Hindu festival on Mareh 
31 . 

The eustom of Rakhi ( tying a pieee of eloth round 

wnst as armlet ) beeame quite popular in Mughal period. 

Akbar allowed some Hindu eustoms at eourt and the Rakhi 

4* 

was one of them. 

The Meo s and the Minas of Alwar and Bharatpur 
eelebrated not only Diwali, and Dashehra but also 
Janmasthami, the birthday of shri Krishna on the day 
preeeeding Amawas, the night when there is no moon, 
like the Hindus. 5 * 

M • Mujeeb, The Indian Muslims, p. 385,. 

Meer Hasan Ali, op eit, p. 154. 

W . Crooke, Things Islam, p. 191. 

Bloaehman , Ain-i -Akbar i , p. 212. 

M - Mujeeb, op eit, p. 10-11. 


1 *. 

2 *. 

3*. 

4*. 


5*. 
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In Bengal Durga Puja and other Hindu festivals 
wero obocrvcd by low-elass Musbdlmans . 1 * 

Muslims observed and believed in the sun of the 

moon eelipse. The Muslims announeed the eommeneement 

of eelipse by the eall of prayers 'Namaz' ' A1 iah-wo-ukbar 

(God alone is Great ) . The prayer was observed until 

the shadow had passed over the sun or moon eelipse. 2 * 
This praetiee is borrowed from the Hindus. 


( B ) CEREMONIES 

( i ) Child Birth 

Many birth rites in Indian Muslims are identieal 
with those of Hindus or have been borrowed from them. 2 * 

Ceremonies eoneerning pregnaney and ehild birth, 
the attainment of seventh month (satmasa), function 
on the sixth day of ehild birth, the shaving head 
( Mundan ) , lieking of 'Khir', boring ear (Kan ehedan), 


1*. W . Crooke, Islam in Tndia, p. 8 . 

Risely , Tribes and Caste of Bengal i, p. 534 . 
Meer Hasan Ali, op. eit, p. 159. 

W. Crooke , Islam in India, p. 19. 


3*. 
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birth anniversary are the best examples of the Hindu 

praetiees adopted by the Muslims of India. The craze 

for a male heir among Muslims is often intense like 

Hindus. Akbar was blessed with a ehild by Shaikh Salim 

Christ. Even to the present day Hindu and Muslim 

women use to visit the tomb of Shaikh Chisti at Fatehpur 

Sikri . If any lady wanted the ehild, she took bath 

with the water drawn from seven wells on the night of 

Diwali, a Hindu festival of lights, as it is believed 

3* 

the spirits went away abroad at this period. 

It was believed that if any pregnant lady too^ 
anything, like betel in eelipse, the ehild be born 
with folded ears or will suffer from hare lips. If 
any lady smokes during pregnaney , a weak ehest whieh 
eauses gurgling like of a tobaeeo pipe. These eustoms 

4 

are borrowed from Hindus. 

Some preeautions were taken at the time of 


1*. Syed Mohammad, op.eit, p. 32. 

2*. W . Crooke, Islam in India, p. 17. 

3*. W. Crooke , Popular Religion & Folkore of Northern 
India , p . 18. 

4*. W. erooke, Islam in India, p. 19. 
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delivery. A seperate room and fire were arrange at this 

t ime Lo defend the mother and ehild from the evil eye. 

Among Hindus many eharms are used at the time of 

1 * 

pregnaney and delivery. Parting the hair of a pregnant 

mother praetised in Muslims, that may be eompared with 

2 * 

Hmdu rite (Simanto nnayana). The mother parted her 
hair on the third day after the ehild's birth. It had 
also magieal significance in the Indian Muslims.^* 
The Muslims believed in Behimata 'Mother Fate ' the Goddess 
who reeords the ehild's destiny at birth. 4 * 



Pregnant woman 

did 

not 

toueh a eoeonut or 

any 

under ground 

nut 

beeause 

these 

are dug up with force 

and 

delivery 

may 

be 

impeded . 

Before announeement 

of 

the 

first pregnaney. 

the 

woman 

' s 1 ap and that of 

her 


1 *. Ibid , p. 21 . 

2*. J. Hastings Ed. Eneyelopaedia of Religion and 

Ethies, 10 vols, 1908-81. 

. Monier Williams, Brahmanism and Hinduism, 4th 

Ed . 357. 

W . Crooke, Islam in India, p. 35. 

3. Mujeeb, The Indian Muslims, p. 509. 

4. W. Crooke, Islam in India, p. 37. 

Stevenson . G , The Heart of Jainism, p. 193. 
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husband ' s were filled with sweets and various kind of 

fruits in the Deeean. Her mother sent elothes for her 

and relatives were also feasted. This rite aetually 

reseerr.bles with the Hindu rite 'Satmasa' and borrowed 
1 * 

from Hindu. 

It is eustomary adopted by Muslims in India that 

the first ehild should be born at the house of mother's 

parent. This eustom is influenced by the Hindu eustom. 

During confinement the mother was not supposed to toueh 

the food to be taken by others as believed the evil 

3* 

spirit may haunt the house. 

A midwife eut the naval eord of a new born baby , 

it is a Hindu eustom. In Muslims the father should 

4* 

perform this operation himself. The naval eord with 
magieal symbol was plaeed under the ehild's pillow. 


1*. W. erooke, Islam in India, p. 20. 

2*. Ibid , p. 21 . 

Dubois, Hindu Manners, p. 318. 

Thurston ', E., Oastes & Tribes of Southern India, 
vi 1 0. 

3*. Mohanlal Vidyarthi, Indian's Culture Through 

the Ages, 1952. p. 313. 

4*. M. Mujeeb, Indian Muslims, p. 396. 
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The knife whieh was used in eutting the naval eord was 

always kept with Lhe ehild while baLhing or earried 

1 * 

out to proteet from evil eye. 

When a male ehild was born, it was ealled a girl 

of one eye (Kani Mori in Hindus) by the Muslims in 

2 * 

Gujarat in order to deceive the evil spirits. After 

the Child birth the midwife washed the mother ' s breast 

3* 

with water as prevalent in Hindus. After delivery 

the mother was given drink for forty days in South India 

4* 

in Muslim. It is a Hindu praetiee. 

After the birth, the ehild was elad ortly with 
the borrowed eloth pieee from the holy persons garment, 
as in Hindus the ehild is elad with the old persons 


1*. Ibid , p. 509. 

2*. W.Orooke, Islam in India, vols. 27 
Bombay 1874-1904. 

Gazetteer of the Bombay Presideney Ed. Sir J. 
Campbell 

3*. W . erooke, Islam in India, p. 23. 

Journal of the Royal Anthropology , Calcutta, 
xxxvii-232 . 


4*. 


M. Mujeeb, Islan. .in India, p.23. 
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garment immediately after the birth. 1 * 

Aeeording to Hindu eustom in Gujarat the/mother 

af ter giving birth to a ehild, was led to a window in 

the night and made to eount seven stars. This eustomary 

has been taken from Hindus. 2 * Some kind of songs ealled 

'Sohar' were sung at the birth of a male ehild, as in 
3* 

Hindus . 


The Muslims sacrificed a goat and fired a gun 

on the birth of a ehild. An arrow and the Quran were 

plaeed on the bed of a woman who had delivered the ehild. 

Muslims also eelebrated sixth day after the birth of 
4* 

a chll d. The Shia Muslims, the Mommas of Cutch made 

a cross the ground with red powder ealled 'gulali' 

on the sixth day after the birth of a ehild, resembles 
a Hindu rite ' ehatti ' . They also ealled a Saraswat 
Brahman to name the ehild at the end of the birth of 
e ehild. In some families Muslim mothers did not 


1*. M. Mu j eeb , Indian Muslims, p. 509 . 

2*. Ibid , 509. 

3*. Mohan Lal Vidyarthi, op. eit, p. 313. 

4*. M. Muj eeb , op.eit, p. 502. 

5*. Ibid , p. 17. 

Vol. V. Cutch Palampur and Mahikantha, p. 19 
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receive even a glass of water to say nothing of betel, 

perf umes or other luxuries. till the ehild had been 
1 * 

named. These are some Hindu eustoms followed by the 
Indian Muslims. 

After the birth, on the ninth day the ehild was 

bathed artd oiled. After the first bath a pieee of bto-ek 

thread was tied round the ehild's wrist and ankle for 
2 * 

proteetion . In punjab the Muslim mother bathed and 

dressed in new elothes when the ehild was one month 
3* 

and ten days. This resembles with the Hindu rite 

'dustone' (a rite after tenth day of the ehild's birth). 

Lower Muslims always adopted and aeeepted the 
nythods of Hindu astrologers for preparing horoseope 

_ _ . A ‘k 

and fixmg a lueky birth name. As they thought the 
birth name should be deeided aeeording to stars ruling 
a t the time of birth. Later on the name was also 
determined aeeording to elass or elan in whieh he was 

M . Mujeeb, op.eit. p. 50 9. 

M e er Hasan Ali, ep. eit, p. 151. 

• ' ?• •• 

M . Muj eeb , op . eit, p. 509. 


1 *. 
2 *. 

3*. 


4*. 


W. erooke, Things Islam, 1906, p. 36-37. 
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born, by Indian Muslims, like the son of Sayyid often 

used Shah after the First name or ’Mir' before the name 

1 * 

(e.g. Hussain Shah, Mir Dard). 

In Bengal the birth day eelebration of the Prophet 

(Milad or Maulad Sharif or Milad-un-Nabi ) was elelbrated 

2 * 

by standing up and smging m ehorus. 

So many supersti tions pervaded in the minds of 

Indian Muslims of Bengal regarding evil spirits at the 

time of pregnaney or ehild birth. Some ignorant Muslims 

used ashes of dead to achieve eertain desires. Similarly 

the moon was regarded to possess a decisive influence 

3* 

on human affairs. 

Charms were in full use for even preventing 
husband from a restine, on the birth of a son or to 
eure a desease. The male ehildren were prevented from 
evil eye. Muslims believed in all types of omens. 
Astronomers were also patronized by Mughal Emperors 


1*. Annemarie Sehimmel, Islam in the Indian Sub 
eontinent, 1980, p. 111. 

2*. Jagdish Narayan Sarkar, Islam in Bengal, p. 39. 
3*. Jagdish Narayan Sarkar, op. eit, p. 40. 
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and got their plaees in the eourt. 

The mother went to the well putting on her head 
a couple,bf jars filled with boiled grain after one month 
and ten days after the ehild's birth. Thus she offered 
the f ood to t.he water and after whieh filling the jars 
with the water she returned home. It is a reeognised 
praetiee of Hindus. 2 * 

The eustom of moulding ehild's head a Hindu 
eustom 'mundan' prevailed in Muslims of North West 
Frontier. 2 * 

The ehild was tied a knot in a red or yellow 
thread in Muslims, known as 'Salgirah' or year knot, 
at the time of birth anniversary. This praetiee is 
eontinued in Hindus as they tie thread in newly borned 
ehild. It is believed that this praetiee has been 
borrowed from the Hindus. Akbar is said to have been 
adopted it from the Hindu ladies of his zanana. Drinking 


1*. S.M. Ikram, Mulsim Civilization in India, p. 
230. 

2*. W. erooke, Islam in India, p. 38. 

Rose, E. Demmson, Hindu Muhammadan Feasts, 

1 .1 91 4, ii 565. 

M. Muj eeb, ' Islam in India, p. 2’5. 

Mohan Lal Vidyarthi, India's Culturc Through 
the Ages , p. 31 3. 

Meer Hasan Ali, op.eit, p. 212. 


3 *. 
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on birth days was not uneommon in South India in Muslims. 
Publiely they drank only water, sharbat or milk but 
in private they took strong drink although it is 
prohibited in the Ouran. 1 * 

( ii ) MARRIAGE 

It is remarked, in important things whieh have 
nothing to do with the religion of the Muslims, they 
were influenced easily with the habits of Hindus, this 
more partieularly to be traeed in many of their wedding 
eeremonies . 

Mateh making was the business of women but now 

the marriage was arranged by men in Muslims due to Hindu 
2 * 

Inf luenee. The eeremony of bethrothal is unlawful, 
but there were different means of announeing a betrothal 
prevalent in Muslims of India at Mughal period. The 
poor sent betel leaf, the middle elass people sweets 
and the rieh people were eelebrating it with full j oy 
and marry-making. This is a Hindu eustom whieh the 


1*. Storia Do Mogor (Trans. Willi irwin 4 vols. 
1907-08, Manueei, P. 346. 

Bloehman, H. Ain-in-Akbari , p. 267. 

Elliot and Downson, The History of India told 
by its own Historians, p. 307. 

Meer Hasan Ali, op.eit., p. 212. 

M . Mujeeb, Islam in India, p. 145-146. 


2 . 
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Muslim had adopted. 1 * 

Muslim pertormed the marriage on the auspieious 

day and hour and so they did not eelebrate marriage 

in the month of 1 Dutqad ' . This rite exclusively adopted 

2 * 

from the Hindu superst i tions . 

Women married out the their own gotra or elan 

into other. The ehildren belonged to the ehanged gotra. 

Certain Muslim tribes in the Gurgaon Distt. Haryana 

followed this rule as prevalent amongst Hindus. The 

Meos of South Western from Delhi in the native states 

of Alwar and Bharatpur did not marry with the same 

4* 

gotra like Hindus. Akbar also diseouraged the marriage 

, 5* 

between near relatives. 

Akbar diseouraged the mariage before puberty. 


1 *. 

Ibid, p. 

510 

2*. 

Ibid, p. 

51 1 


D . Souza, islamie Oulture, Vol. xxix, p. 266. 
3*. Reuben Levy, Soeiology of Islam, Vol. II, p. 146. 
4*. M . Mujeeb, po. eit. p. 11. 


Gazetteer 

of 

Alwar , 

1 878 

/ P- 

37. 

Mohan Lal 

Vidyarthi , 

po. 

eit . 

p. 31 1 

Ain-i-Akbar , 

op. eit 

/ P- 

288. 
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The eonsent of the bride and bride groom was taken for 
1 * 

marriage . 

In Deeean in the eeremony of betrothal , some 
friends of the youth went ot the bride's house and 
paekets of betel leaves were distributed. This rite, 
the taking up of the betel was ealled 'panuthana'. 
This eeremony is not a part of the Muslim Law, but an 
innovation introdueed by Indian Muslims.^ 

The marriage eelebration began with the reei- 
proeal sending of gifts or 'Saehag' and from that day 
the pair were ealled bride and bride-groom (Dulha- 
Dulhan). Then the rubbing of henna , saffron or turmenie 


started 

to 

the bride 

and 

bride-groom. 

It 

is partly 

a f orm 

of 

immitation 

of 

Hindus. When 

the 

Condiment 

used by 

one 

of the pair 

sent to be used 

in 

anointing 


the other. It is a eommon rite among the Hindus, from 
whom i t was borrowed by the Muslims of India. In North 


1*. Mohan Lal Vidyarthi, po. eit, p. 311. 

Ain-i-Akbari , op. eit. 1927, p. 287. 

2*. W. Crooke, Islam in India, p. 62. 

W . erooke, Islam in India, p. 66. 

Thurston, E . Castes & Tribes of Southern India, 
7 Vol . Madrass , 1909, p. 260-165. 

The Tribes & Castes of the eentral Provinces 
4 Vol s . 1916, ( iii-70 , 540 ) iv 63. 


3 *. 
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India the byf.de and br i de-groom ' s bodies were anointed 
witli d mixture tlour and various poweders known as 
ubtan . After that the bride and bride-groom were 
kept in isolation in their houses for a number of days. 
They did not ehange theii* elothes in order to avoid 
the evil spirits. These were Hindu eustoms whieh the 
.Muslims had adopted in India the bride is deeorated 
with 1 Solah Shringar' J 

The dress of bride was riehly trimmed embroidered 

and silver riband the dupatta (drapry) was made to 
2 * 

eorrespond . The bridegroom was also dressed in gold 
eloth , riehly dressed with a turban to eorrespond to 
the top of whieh was fastened an immense buneh of silver 
trimming that fell his taee to his waist and answers 
the purpose of a veil. This is in striet keeping with 
the Hindus eustoms out of their marriage proeession . 

The bride-groom' s party earried a kind of basket 

$ 

ealled 'Sohagpura' eontaining spiees, fruits, sweets, 
yarn, riee ete. Then they send it to the bride's house. 


1 *. 

M . Mujeeb, op. eit, 

p. 510. 

2*. 

Meer Hasan Ali, op. 

eit. p. 190. 

3*. 

Ibid , p. 204. 


- 

F . Parks, Wandering 

a Pilgrim, p. 438 
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these are exactly borrowed from the Hindus. 

The bride-groom arrived with his party in pro- 

eession with grandeur. While Muslim law requires four 

witnesses to a marriage, two on behalf of the bride 

and two on behalf of the bride-groom, agreed in the 

presenee of witness or authorised representat ives or 
2 * 

wakils • 

As the bride-groom eame to the door of the bride, 

hot milk was given to the bridegroom by the bride's 

brother, when he was seated on the horse. Then a eoeonut 

was dashed on the ground. Some pieees of lemons were 

thrown over his head to save from the evil spirits. 

In Gujarat the riee was thrown over the bride-groom 

by the bride from a window as he entered her house. 

In some plaees flowers and sugar were thrown by the 

3 * 

bride over the bridegroom behind the sereen. 

A shed (Mandwa, pandal ) was ereeted at both the 
houses in the deeean before the wedding began. This 
is the same in the ease of Hindus. Six or seven earthen 


1 *. 
2 *. 


3 *. 


Mohan Lal Vidyarthi, op.eit,. 
M . Mujeeb, op.eit. p. 225. 
-Ibid , p. 511.- 


p . 314. 
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water pots were also plaeed in the shed, as prevailed 
1 * 

in Hindus. 

The Muslim women from both the sides of bride 

and bridegroom set on a red earpet under the shed. 

Then they sang the songs of wedding. One flour stone 

mill ( ehakki ) was also kept under the shed. Perfumed 

powder (ehiksa) was tied up in a eorner of the veil 

o f eaeh woman, put a little in the water pots and rubbed 

the rest on bride and bridegroom. These rites are 

praetised by South Indians and not popular in other 

Muslim eountries except India, as are borrowed from 
2 * 

the Hindus. 

Muslims at Lueknow tied the string (nara) to 

the pestle (Musal) used in grinding the eondiment with 

whieh the bride and the bridegroom were anointed. This 

. . 3* 

eustom is altogether of Hindu ongin. 

The rite of 1 Ganth Jora ' , the tying of the sheets 
of pair was also praetised in the marriage. The bride 


who 

was often a mere ehild kept 

her 

marriage sheet 

as 

long as she was virgin. This 

r i te 

was prevalent 

in 

the Muslims of Punjab who were 

converted from 

1 *. 

W. Crooke, Islam in India, p. 

69. 


2*. 

Ibid , p . 70. 



3*. 

Meer Hasan Ali, op. eit. p. 207. 
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1 * 

Hindus . 

The riny winning eeretnony in the marriage was 

also adopted by the Indian Muslims. In this rite a 

large vessel of red water was plaeed before the bride 

and b-ridegroom and a ring from the bride's hdnd was 

aropped into the water and the pair tried to piek up 

it first. It is a Hindu eustomary in whieh it is said 

whoever sueeeeds will rule the house. Mostly the bride 

2 * 

was helped in seareh of the ring by her friends to wm. 

In other Muslim eountries three days are required 

to aeeomplish nuptials of the young eouple. But in 

North India the marriage eeremonies took over a week, 

in Gujarat some what longer and in South India they 

eontinued for almost a year, intervals about a month 

3* 

being set between the various functions. 

The departing songs were sung by the women at 

1*. W. Crooke, Islam in India, p. 76. 

2*. Ibid, p. 80-81 . 

Bombay Gazetteer ix part, 92. 

Census Report Baluehistan 1911 (i) 108 ff. 
Thurston, E , op.eit. p. 143-243. 

M . Mujeeb, The Indian Muslims, p.225. 


3*. 
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the time when the bride left her parents home. They 

adopted this rite whieh is the most un-lslamie teature 

, . . 1 * 
of the Indian Hindu's marnage. 

The Muslim women who led a gentle life and guided 

by religious prineiples were always seen virtous and 

thoroughly obedient wife in India. It seems to be the 

2 * 

Hindu Influence. 

A seeond wife, even in wealthy Muslims was rarely 

taken unless the first one was barren or suffered from 

some ineurable disease. 3 * Plurality of wives disregarded 

imong the Sayyads and religious people and they regarded 

this eustom as a plague.^ His Majesty, Akbar also 

did not allow the seeond marriage to every one as it 

5* 

disturbed the family peaee and health. 

Divorce was not eommon in Muslims due to Hindu 

1*. M . Mujeeb, op. eit. p. 225. 

2*. Meer Hasan Ali, op. eit. p. 183. 

3*. W. Crooke, Islam in India, p. 86. 

Census Report of India, 1901-447. 

4*. Meer Hasan Ali, op. eit. p. 180. 

5*. Ain-i-Akbari , op. eit, p. 278. 
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inf luenee . Permission of divorce by the Shar was 

regarded as a beastly aet. 

Hindu and Muslim had many eommon features in 

marriage eeremonies. Early marriage of Hindu praetiee 

was adopted by Indian Muslims. 5 The Muslims also 

started to betrothe their ehildren between the age of 

six and eight, but the marriage was performed after 

4* 

the age of puberty. 

Akbar disallowed the marriage before the age 
of puberty. He was also of this view that before the 
marriage the eonsent of bride and bride-groom should 
be taken , resembles with the eustom of Hindus 'Swayamber' 
(seleetion of brides ehoiee). Even the permission of 
parents regarding the marriage eontraet was essential. 5 * 

1*. M . Muj eeb , op . eit. p. 273. 

Tupper Vol i i , p. 124-130. 

2*. Reuben Levy, op. eit. Vol. xvii, p. 150 

India (1901) Report Vol. XVI, p. 104. 

Census o f India 1911 Report, Vol. IV, by Denys 
Bray , pp. 104. 

3*. S. M . Ikram, op. eit. p. 131. 

4*. Ibid , 230. 

5*. Ain-i-Akbari , op. eit, p. 287. 
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Akbar prohibited in 1586-87 the seeond marriage 

unless the first one had proved barren. 1 * He allowed 

. 2* 
widows t o remarry if they wanted to so so. Widow 

marriage was not so eommon in Muslim soeiety as this 

sentiment was borrowed from Hindus, though widow marriage 

3* 

is not prohibited in Islam. Muslims forbade widow 

■ 4 * 

marnage but not to the same extent as among Hindus. 

There were no instanees of remarriage of widows 

5* 

in the Mughal period. Even a prejudice against widow 

marriage existed espeeially in Indian Muslims who were 

6 * 

converted to Islam. Even if affioanced husband died 

before the marriage, the lday preferred to live without 

7* 

remarriage and a life of solitude and prayer. 

It was also seen that Muslim women used to marry 
Sikhs, although it/is un-lawful, marriage of believing 


1*. Ain-i-Akbari , p. 288. 

2*. Badauni.Tr. Lowe II 367. 

3*. Jagdish Narayan Sarkar, Islam in Bengal ( 1 3th 
to 1 9th eentury), 1 927 , p. 71. 

4*. W. Crooke, Indian Things, p. 317. 

5*. M. Mujeeb, The'Indian MusJ.ir-s, p. 273. 

6*. W. Crooke, Islam in India, p. 57. 

7*. Meer Hasan Ali, op. eit. p. 26. 
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1 * 

woman to unbeliever. 

The Muslims eopied the Hindu eustoms of pomp 

and show in different eeremonies, proeessions, 

festivities and even jokes in the marriage. In Muslims 

marriage display of wealth was seen in grandeur of the 
3* 

proeession. Unneeessary expenses ineurred in the 

marriage eeremonies whieh hampered them throughout the 

life. This usage is greatly influenced by the surroun- 
4 ^ 

ding Hindus. 

The dowry had its plaee in Muslim soeiety of 
Bengal where it was denouneed in Islam. Muslims regarded 
the birth of a daughter as a burden beeause of the 
expensive marriage even they killed their daughters 
for this reason only. Widow remarriage was not allowed 
in Muslim soeiety due to Hindu influence. Mrs. Hasan 
Ali stated that she never heard of any marriage of 
Muslim widow during her stay of twelve years in India.^* 

1*- C. L . Tupper, Punjab Customary, Vol . II, 1881, 
p. 122-155. 

2*. Mohan Lal Vidyarthi, op. eit. p. 313-314. 

3*. M. Mujeeb, op. eit. p. 511. 

4*. Meer Hasan Ali, op. eit. p. 185. 

Jagdish Narayan Sarkar, 1972, op. eit. p. 41. 


5*. 
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Akbar was not in favour of dowry system, but 

1 * 

he fixed high dowries, 1 mehar ' for preventing divorces. 

The simplieity of Muslim marriage eame to an 

end and it was replaeed by pomp and show and 

beeame more expensive. Musie daneing were ineluded 

in the eeremony. Almost many of the eustoms except 

'Nikka' had been adopted in marriage eeremony from the 

Hindu origion into Muslim garb. Jahangir's Rajput wife 

introdueed an interesting eeremony of eating riee mixed 

with eurd (dahi-bhat) ealled 'Shahanak', whieh was served 

only to ' pativrataG' (i.e. who do not marry another 

husband on death of their first husband and who remained 

absolutely faithful to them. In that reference Nurjahan 

2 * 

eould not join this eeremony. The red lead dot on 

the hair of Muslim woman resembled with the 'kumkum' 

mark in married Hindu woman on their forehead. The 

most remarkable thing is that the songs of marriage 

3* 

were in Hindi not in Urudu language. 


1 Akbarnama , op. eit., p. 280. 

2*. S.M. Jaffar Shareef- Medieval India Under Muslim 
Kings , Chapt. XXXIX & XI, 1940. p. 285-290. 

Hindus/Muslims ( A Study in Communal interaetion) 

S. M . Datar, p. 70. 

3*. I bid , p. 71 . 
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Some low easte Indians converted to Islam performed 

the marriage eeremony by some priest and not from kazi, 

1 * 

the orthodox officient. 

( iii ) FUNERAL 

It is confirmed that. Indian Muslims were observing 
broad features of Hindu Soeiety even in funeral rites. 

The Muslims took out a man from his bed bfore 

he breaths his last. It is a eommon praetiee prevailed 
2 * 

in Hindus. If the mother of the deeeased was present, 

she said after shrouding the body,' The milk with whieh 

I nursed thee I freely bestow on thee,." It is said 

that a person is eonsidered to be under an obligation 

to his mother and this debt she remits in this way. 

3* 

This eustom prevailed only in Indian Muslims. 

The usual eolours of the shroud are white and 


1*. R . Levy, Soeiology of Islam, Vol II, p. 153. 

The North Western Provinces of India, 1897, 
p. 262. 

2*. Mohammad Yasin, A Soeial History of islamie India 
(1 605-1 748)-1 958, p. 90. 

3*. W . Crooke, Islam in India, p. 95. 
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green in Muslim Countries. But in India only white 

1 * 

shroud was used in Muslims due to Hindu surroundmg. 

In Gujarat a red shawl was used for deseased women in 

Muslim soeiety . This rite is direetly borrowed from 
2 * 

the Hindus. 

On the death of her husband, the Muslim women 

gave up wearing of eertain ornaments and eoloured 

3* 

elothes. It is praetised in Hindus. 

At the death of her husband, the Muslim widow 

and the mother of the deeeased broke her glass bangles 

4* 

in Gujarat. It is borrowed from Hindus. Dark blue 
mourning dress was worn by the Muslim widows. They 
observed also the period of seeularism for four months 
and even during this period they never left the house. 


1 * . Ibid , p . 9 4. 

Eneyol opaedia of Religion and Ethies, 1908^18. 
2*. Bombay Gaz. Part 2, 169. 

V . A . Smith, Akbar The Great, p. 327. 

Popular Religion , op. eit. p. '56- 
3*. Moh . Yasin , op. eit. p. 90. 

W. Crooke, Islam in India, p. 95. 

Bombay Gazetteer Part 2-, 78-106. 


4 *. 
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nor 

joined any programme 

of 

amusement . 

Muslims of 

India 

did 

not 

eat meat, fish 

or 

savoury food 

after the 

death 

in 

the 

family. It is 

not 

preseribed 

by the Law but 


Muslims in India adopted this loeal -Indian eustom. 1 * 

The Indian Muslims never eook food whilst a dead 
body remained in the house. The ready dressed dinner 
was provided by the immediate relatives or friends for 
the deseased family. It is a loeal eustom observed 
by the Indian Muslims, as they felt it was a fulfilling 
a duty not fancis, but a deed of kindness. 3 

In Northern India the grave on earth was made 
like a eow tail i.e. broad at one end and narrow at 
the other, then poured water on the grave in three 
longtitudinal lines. But the eustom to pour water on 
the grave is not prevailing in other Muslim eountries 
except India . It is a loeal eustom. 3 * 

A lamp was generally lighted at the plaee of death, 
where the body was washed. They also lighted the lamp 
on the grave of the deseased for three, ten or forty 


1 *. 
2 *. 


3 *. 


W. Crooke, Islam in India, p. 105. 
Meer Hasan Ali, p. 57. 

W. erooke, op. eit. p. 100. 
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nights. This eustora is borrowed from the Hindus. 1 

A side ehamber ( bagh ) was made on the east side 
of the grave level with its bottom and length of the 
body. It is fully used by the Hindu Lingayats. The 
head of the deseased was kept towards the east and feet 
' towards the west, as it was the order of His Majesty 
Akbar . Muslims in India felt it very mueh as they face 
the west during the prayer. But it was prevailed in 

India during Mughal period. It is the influence of 

Hindu Oulture.^ 

Indian Muslims observed the third, tenth and 

fortieth day, sixth month and the anniversary (barsi) 

of a person after his death. Some of these eustoms 

4 * 

are adopted from the Hindus. 

1*. W. Crooke, Islam in India, p. 107. 

Adonis Attiss Osiris ii, p. 65. 

W. Orooke, Popular Religion, p. 55. 

2*. W . Orooke, Islam in India, p. 99. 

Oastes and Tribes of Southern India. 7 Vols. 1909. 
IV, 286. Thurston, E. 

3*. Ain-i-Akbari (Bloaehman), p. 206. 

Journal Asiatie Soeiety Bengal, 1968, p. 56. 

4* M . Mujeeb, Indian Muslims, p. 509-510. 

Tadhker al Ikhwan, Shah Ismail Shahi-Iqbal Aeeadamy 
Lahore , 1948, pp. 258 & 512. 
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The shaving of head, beard and moustaehes on the 

death of a near relation by men was introdueed by 
1 * 

Akbar 

On the thirty ninth day the food whieh the deeeased 

was in the habit of eating, kept on the spot where the 

death oeeured. The eooked food was kept with perfumed 

powder, antimony, lamp-blaek, betel and some elothes 

and jewellary of the deeeased. A flower garland was 

hung form the eeiling. They believed that on the four- 

tieth day the ghost returns, eats the food, swings on 

the flower wreath, smells the sandwood and then departs. 

But these ideas of returning of sour and eating of food 

2 * 

are eontrary to the Law of Islam. 

The visiting of the toms by the relatives arose 

the eustom eommon among Indian Muslims as they thought 

the deeeased heard their salutation. It is borrowed 

3* 

form the Hindus. In India, Muslim women used to visit 


1*. Mohammad Yasin, 1958, ep. eit. p. 91. 

Beveridge, Akbarnama, III-115, Cal-1 907 -1 91 2 . 
Lowe, Badauni , II 402. 

2*. W, Crooke, Islam in India, p. 106. 

3*. Ibid , p. 105. 
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tombs frequently but it is not permitted by the 
1 * 

Prophet . 

( iv) OTHERS 

DRESS 

The Muslims adopted the same dress of the Hindus 

after settlement in India. From rieh to the poor, the 

Muslims had beeome thoroughly Indianised. The emperors 

used eostly royal dress. The use of rings, neeklaee, 

earring and other ornaments by men were eommon to Muslims 

due to Hindu sur roundings , where as these are forbidden 

2 * 

under islamie Law. 

Muslims kept their hair long. They wore a turban 

whieh was almost a quadrangular form and flat on the 
3* 

top. The Hindu turban beeame popular among the Muslims 

4* 

of the upper elass who borrowed it from the Rajputs. 

1*. Ibid , p. 104. 

2*. M . Mujeeb, The Indian Muslin.s, p: 220. 

3*. Edward Grey, Travels of Pietra Della Valle. p. 44-46. 

Mohan Lal Vidyarthi, India's Culture Through the 
Ages , p . 311. 


4 *. 
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In Central India, around Indore Patels and Mirdhas 

1 * 

dressed exactly like the Hindus. The dress of eotton 

and silk fabrics were widely used by the Muslims in 

India, while the Prophet forbidden the wearing of silk 
2 * 

stain . 

Graceful sarees were in eommon use in Muslim 

ladies. The ghagra, full flared paints with a shirt 

were adopted by them and admired it as a festive dress. 

They also used a duppatta, a long scarf for the head 

3* 

and to cover the face if neeessary. 

Beardless beauty was started at the time of Akbar. 

He ordered that beards were to shaven. It was purely 

imitation of Hindu praetiee, as no Muslim ought to eut 
4* 

his beared. 

Vermillion was used by the village women converted 

5 * 

from Hindus as a mark of coverture. Draped eostume 
was ehanged into swen garments to the Muslim women 

1*. M. Mujeeb, Indian Muslims, 1967, p. 15. 

Indore State Ga?. . 1 908, p. 68. 

2*. W . Crooke, The Islan in India, p. .300. 

3*. F..j. Bril', Islan: in Indian Sub-Continent , 1 980 , p.110. 

4*. A.V. Smith, Ain-i-Akbari , Bloehman, 1 89, 207,203 

257. 

♦ Elliot and Downson, The History of India as told 
by its own Historians, p. 536. 

W . Crooke, Islam in India, p. 305. 


5 *. 
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in India. They used skirts and trousers whieh was the 
developed eostume of India.^ Rieh garments were used 

n * 

usually for festivals by the Muslims. Indian Muslim 

women Missi, gall nut, iron filing to strengthen the 

teeth, whieh are used in India. Now the head and 

shoulders began to be covered by the Muslim women with 

a eloth that fell in folds down to the waist, but the 

eloth was so light and transparent that it did not 

eoneeal the coif. Sueh type of dress was also adopted 

by all the women.. This was due to greater eontaets 

4 * 

with Hindu women. 

Purdah convention was broken by Nurjahan. Use 

of neeklaee, diamond ornaments were very eommon. The 

women covered their head with ehunnaires. They were 
also in praetiee of using seents-rose seent discovered 
by Nurjahan ' Itr-i-Jahangiri ' . Use of Mehandi was 
adopted for beautifying the body . Some Muslim women 

wore ' ghunghru ' , payal and Biehhua also. Muslims wore 
Tabiz ' also. 


1 * 

M . 

L Bhagi, 

t 1965, 

r p , e i t . p 

. 97. 

2*. 

W. 

Crooke , 

Islam 

in India, p 

. 306 

4*. 

M . 

Muj eeb, 

Indian 

Muslims ,p. 

377. 
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Pathans grow Military moustaehe and shave their 
1 * 

ehin. There was slight difference in the dress of 

peasant or labour of Northern India. The Muslims wore 

the jacket fastened to the right and Hindus to the left. 

So i t was very difficult to recognize the Hindus and 
2 * 

Muslims . 

Caste System 

Muslims of India were not ready to aeeept the 
Indian traditions rigid s tratif ieation aeeording to 
easte, but they adopted some of the habits and prejudices 
of the Indian Cste system. 

The influence of the Hinduism on Islam ean be seen 

partieularly in the ereation of a easte distinetion 

whieh indieate soeial status. Aetually they were 

suffering from double easte system the religious easte 

system and the soeial system whieh were inherited from 
3* 

Hindus. The easte system and el «ass eoneiousness had 
taken roots in the Muslim eommunity due to long assoeia- 


1*. W. Crooke, Islam in India, p. 304-305. 
2*. Ibid , p. 301 . 

Ratzal, History of Mankind, (iii), 326. 
1965, Op. eit. p. 79. 


3 *. 
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1 * 

tion with the Hindus. 

Islam does not permit the distinetion of its 

followers into easte and insisted on equality of men. 

So the Indian Muslims eould not, therefore aeeept a 

system of easte based on the fact of birth alone. In 

its plaee the Muslims of India aeeepted a type of easte, 

2 * 

based on wealth and status. 

Muslims in India were popularly divided into four 

groups-Sayyaid , Shaikh, Mughal and Pathan. Mughals 

3* 

adopted Hindu usages than other groups. 

Hypergamous system was followed by the Muslims, 
in whieh women must always marry into a elass above 
her own elan, though a man was permitted to marry a 
woman of any elass to whieh he had aeeess. Aeeording 
to this, a Sayyid might marry a Shaikh's daughter but 

1*. Mohammad Yasin, 1 958, op. eit. p. 91. 

Barnier, Fran Travels in the Mughal Empire, p. 
259. 

Tr. William Irvin, Mannueei , TT , 453. 

2*. Humayun Kabir, Islam in India, 

-Haridas Bhattaeharya , The Cultur-al Heritage of 
India, Vol. IV, Ed. 1956. 581. 

3*. W. Crooke, Islam in India, p. 11. 
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would not give his daughter in return. Atghans and 

Mughals disearded the marriage with the Indian Muslims 

1 * 

as far as possible. 

In Bengal Muslim soeiety was divided into atleast 

three groups. The 'Ashraf' was of upper elass ineluded 

all deseendants of foreign Muslims and converts from 

the higher eastes of Hindus. They eorrespond to the 

Brahmins of Hindu, as Sayyids were priesthood. The 

Mughals and Pathans eorrespond to the Kshatriya (Warrior) 

easte fo the Hindu. Another group was ealled 'Ajtaf' 

ineluded weavers, eotton earder, oil pressers, barbers, 

tailors, ete., as well as converts of originally humble 

eastes. The third elass was ealled 'Arzal' or lowest 

of all, ineluded Helakhor, Lalbegi, Abdal and Beediya 

who were forbidden even to enter the mosque or to use 

2 * 

the publie burial ground. 

GAMES 


An aneient Hindu game 'Paehisi' was started by 
Akbar. For this a board marked out in marble sguares 


1*. R. L ev Y» Soeiology of Islam, p. 104. 

Indian Census Report , 1901 part I p. 543. 

2* . R . Levy , p. 105. 

3*. Indian Census Report, 1901 part I, p. 544. 
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in a quadrangle. It is seen still in Agra Fort and 

Sikri. Here Akbar used to play with the slave girls 

1 * 

pieees, v;hile Hindus used stone pieees in sguares. 

Another Hindu ' ehouper ' was very popular in Mughal 

India. The ' ehouper is made of eloth. In the board 

eaeh arm is divided into tw^nty four, twelve red and 

twelve blaek squares. The eross is ealled 'ehaupar' 

the arm ' Phansa ' , the square 'Khana'. It is played 

v/ith 'Kauries'. In the same fashion Akbar played the 

2 * 

favourite game of ' ehandal-Mandal ' . 

The games of ehildren were like those played 

by Hindus in whieh throwing of marbles in a whole was 

3* 

very popular. ehildren and even elders flew kites. 

Other games were ehogan by ehougal stiek (like 

hoeky), Ishaqbaji (pigeon fighting), the game of ehoupar, 

the game of ehandal Mandal and eards. ‘ The indoor 
- . 5* 

game was diee. 

As stated above, Elephants were eommonly used 


1*. W. Orooke, Islam in India, p. 334. 
2*. Ibid , p. 335. 

3*. Meer Hasan Ali, op. eit. p. 216. 

4*. Ain-i-Akbar, p. 309-318. 

S.M. Ikram, 
p. 231.- 


5*. 


Muslim Civilization in India, p. 
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in fighting by the Mughals. Akbar also used elephants 

for hunting in Agra , Malwa, Marwar and Bihar. Aeeording 

to Tom Coryaatl, the Mughal kept 30,000 Elephants. 

Tavernier tells that Aurangazeb allowed the expenditure 

of Rs . 5000/- per month for one of his favourite 
1 * 

Elephants . 

After the invasion of Alexander on India the 
animal fighting was eontinued from the time of Mauryans. 
Aeeording to Tavernier elephant fight was the favourite 
amusement of the Mughal emperors. The fight v;as 
organised in the sandy bed of the Jamuna beneaththe 
Agra Fort. Elephant fighting twiee in a week was 

a regular feature in Akbar ' s reign whieh was also adopted 

3* ..... 

by Jahangir. A list of hunting is given m Am-i- 

Akbari . Tiger hunting, elephant and leopard hunting 

were prevailing in that period. A hunting deer wit’n 

deer in whieh a wild deer was eaught by a deer who had 


a net 

on 

the body in fighting 

4* 

• 

But 

after some time 

1 *. 

W. 

Orooke, Things Islam, 

P- 

1 72. 


2*. 

W. 

Orooke, Things Islam, 

P* 

1 1 . 


3*. 

S.M. Edwardes and HLO 
India, p. 247-306. 

Garrett , 

Mughal Rule in 

4*. 

Ain-i-Akbari , p. 292-301. 
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Akbar got influenced by his Jain teaehers that he 

deelared himself as a pure veyetarian and pronouneed 

on Feb 1 578, that he would not take meat any more, 

at least on Fridays. He also promulgated a deeree for 

his subjects not to eat meat on the day of his aeeession, 

in the name of Almighty and for the prosperity of their 

land. Not only this, he left hunting on Friday. He 

prohibited hunting of small birds and all ereeping 
1 * 

animals . 

Akbar issued deerees for the prohibition of 

killing animals on Lhe lirst day of the week, beeause 

it was saered to the Sun, even on the first eighteen 

days of the month of Fowardin, the v>ihole of the Aban 

( the month in whieh His Majesty was born ) and on saered 

2 * 

days of Hindus. Aeeording to Edv7ard Terry, a visitor 

of India, the antelope hunting with 'eheetas' was eonti- 

3 * 

nued in Jahangir's reign as it was in Akbar's time. 

An Imperial establishment ineluded the outdoor game. 


the 

wrestling and boxing in Akbar's 

•4* 

reign . 


1 *. 

J.N. Shelat, Akbar Vol. 

II, 1959, p. 

333 

2*. 

Badauni, II, 331 , op. eit. 



3*. 

W. Foster, Early Travels, p. 

312. 


4* . 

Ain-i-Akbari , p. 253. 
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Aeeording to Bernier, Aurangzefc was also fond 

of hunting. The killing of lion by the king was 

1 * 

eonsidered a favourable orrien. Akbar recognized 

gambling as a means of entertainment as it was aginst 

the islamie Lav;, but with some restrietions that the 

players had to pay some tax for the game. Even the 

players were given loan from the State Bank, established 

by His Majesty. He introdueed a new Era in 1584 

aeeording to solar system whieh was ealled ' Ilahi Year'. 

This system was eontinued during the reign of Aurangzeb, 

who was a great puritan of Islani and follower of Moon, 
3* 

not the Sun. 

Aetually horse or elephant ridings were the chief 

4* 

outdoor games of the Muslim youth of India. Other 
games were ehogan or polo, hunting, eatehing fish, 
boating and swimming. Hunting and polo started in India 
itself . 

FOOD & DRINK 

The enlightend Muslims now startea to take meals 


1*. S.M. Edwardes and H.L.O Garrett, Mughal Rule 
in India, p. 284. 

2*. Badauni, II, 349. op. eit. 

3*. J.N. SHelet, Akbar, Vol. II, p. 349. 

4*. W. Orooke, Islam in India, p. 317-318. 
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with the tamily. In Gujarat the whole tamily meet 

in a room and men and women ate together. But in poor 

1 * 

tamilies the men ate first and then the women. It 
has Hindu influence. 

After finishing the meal the Muslims wahsed their 

hands and. mouth by the powdered peas, ealled 'basun', 

whieh served the purpose of soap-. The prejudice against 

soap was largely due to imitation of Hindus who believe 

2 * 

themselves to be polluted by fat. Indian Muslims 

were in the habit of ehewing betel leaf, due to 

3* 

surrounding of Hindus. 

Chev/ing of pan (betel leave) was observed sinee 

the Sultanate period and eontinued to the period of 

4* 

Mughals in India. At the end of the meal some drink 

1*. Meer Hasan Ali, op. eit. p. 175. 

2*. W. Crooke, Islam in India, p. 329. 

3*. K.A. Nizami, Sane Aspeet of P.eligion Polities in India, 
during the Thirteenth eentury, 1961, p. 34. 

Tarikh-i-Firozshalii, p. 117 

Albaruni's India Vol. II, p. 152. 


4*. 


M. Muj eeb , The Indian Muslinis, p. 204. 



80 


served and pan and betel nut were passed on. It is 
exclusively a Ilindu eustom, borrowed from the Hindus.^ 

The fiqh implies the prohibition by forbiding 

under penalty of eorporal punishment all eonsumption 

2 * 

of intoxicant liquors. Babur was in the habit of 

drinking wine. Humayun was fond of opium. This praetiee 

v;as eontinued at the time of Akbar. Akbar allowed the 

wine if used for strengtHeing the body and reeommended 

by the doetors. But it was used by a large number of 

3* 

people as there was no sufficient eheek. 

The use of wine was not regarded as a seriously 
sinful aet by the upper elasses though unlawful by the 

4* 

Sha . At the time of Aurangzeb, Jahan Ara Begum 
invited the wives of the most eminent Ulemas. Wine 
was served to them and they readily aeeepted it. They 
drank so mueh that they lay down pell-mell on the floor. 


1*. Koran , 216- 46. 

2 *. Ain i Akbari, p. 73-75. 

3*. Reuben Levy, Soeiology of Islam, Vol. II, 1 939, 
p. 150. 

4*. M. Mujeeb, TThe Ind.ian Musli'E.s ,'p. 368 . 
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Aurangzeb saw all this happening in his eourt. Even 

1 * 

the chief minister of Aurangzeb Jafar Khan took wine. 

Aeeording to abul Fazal, use of ghee and spiees 

like eardamoms (ilayaehi), eumin (Jira), pepper (Kali 

mireh), eoriander (Dhaniya) beeame the ingredients of 

Muslim Curry. The onion and garlie were also used by 

1 * 

the Muslims in India. They used Indian spiees like 
3* 

in 1 pullau ' . 

Indian Muslims did not observe many fasts as 

4* 

ordained by the Prophet except during Ramzan. Muslim 

villagers of Gujarat used vessels like their Hindu 
5* 

neighbours. Loeal people of Bengal who were convertea 

to Islam retained the old food habits of taking fish 

6 * 

and vcgctablco. 


1*. 

M . Mujeeb, 

Tnd Indian Muslims, p. 

368. 

2*. 

W. Crooke, 

Things Islam, 

1906, p. 

114. 

3*. 

S. M . Ikram, Muslim 

Civilization 


p. 107-108 

• 



4*. 

Ibid , 214. 




5* . 

Ibid 240. 





Abdul Karim, Soeial History of the Muslim in 
Bengal, ( Down to AD 1538), 1959, p. 191. 


6 *. 
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Akbar allowed non-Muslims in edueational 

institutions whieh were only reserved for Muslims. 

For the first time Hindu and Muslim ehildren got 

1 * 

edueation side by side. The student learnt Sanskrit 

in whieh they had to study Vyakaran (grammer), Niyay- 

2 * 

i-Vedanta ana Patanjali. 

Hindu philosophers Narayan, Madhubhat, Basunder 

Misra, Bamanbhat, Bidyaniwas, Gorinath, Gopinath, Kishan 

Pandit Bhattachaji, Bhagirath Bhattaraji, Kashi Nath 

Bhattachaji and physieians Mahadev, Bhimnath, Niriyin, 

3* 

Siwji were patronized by Akbar. 

Moniterial system was adopted by the Mughals 
in India. They eontinued edueating their people in 
mosques as the Hindus were giying edueation in temples. 
Translation of religioys books of both the Hindus & the 
Muslim was done in order to understand eaeh others 
ideology . 


1 *. 

J.N. 

Shalet, Akbar, 

1 959, 

Vol . II , 

P* 

340 

2*. 

Ain-i- 

-Akbari, p. 289. 





3*. 

Ibid , 

p. 611-613. 
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JAUHAR 

'Jauhar' a Hindu eustom v/as very popular arr.ong 

Muslims of India as the last v;eapon to save their 
1 * 

f amily . 

OTHERS 

The rite of eireumeision v;as not praetised in 

2 * 

Gujarat in Western India in the Shia Mommas of Cutch. 

The Muslims learnt the use of elephants in war 
3* 

from the Hindus. Muslims eommeneed the j ourney on 

auspieious day , borrowed from the Hindus. 

On the whole the wholesome prineiple 

of 1 Give and Take ' in the eultural life of India 

eontinued undisturbed.. Muslims never hesitated Lo 

adopt colourful eustoms in birth and marriage-f estivities 

of their own and partake of the mirth ana j oy of gay 

Hindu festivals like Holi;and Hindola ( Swinging in the 
. 4* 

rainy season ) . 

1 * . Moharr.mad Yasin, 19S8, op. eit. p. 90. 

Tod ' s-Ra j asthan Lab XXIV. 

Briggs-Firista IV 409. 

2*. Mohan Lal Vidyarthi, India's Culture Through 

the Ages , p. 310. 

3*. Mohan Lal V., India Through the Ages, p. 116. 
4*. Mohammad Yasin, op. eit. p. 180. 
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CHAPTER V 
FINE ARTS 

Islam had different ideas about the six reeognised 

fine arts-arehiteeture , seulpture, painting, daneing, 

musie and poetry. Daneing, and musie were not given 

full weightage in thier eulture. Gradually musie had 

1 * 

been introdueed in some or the other form in India. 

So in India except daneing and musie all the other fine 
arts flourished like any-thing in India in Mughal period. 

( A ) Art & Crafts 

The Muslims eame to India with the idea of 
religious bigotary. They were so quick to perform their 
religious rites in India, a eountry of another religion. 
But they were helpless to fulfil their daily needs or 
to observe daily prayer and needed the plaee of worship. 
No plaee was suitable for this except only the religious 
plaees of inhabitants- the temples or Sanskrit 
Vidyalayas. They prefered these sites due to some 
unayoidable eireumstanees . They had no material to 
eonstruet the plaee of prostration and another was they 
had no skilled labour, artirt r,s or craftsmen for all 
this eonstruetion. So they had no alternative but to 
aeeept Indian builders and craftsmen. 


1 *. 


D.S. Margoliouth, Mohammudanism , 1 926, p. 226. 
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Sinee long Hindus seulptures as well as masons 
were busy in using skill of indigenous art or style 
in Elephanta and El-lora. So in the beginning the Muslims 
at onee aeeepted the traditional art except symbolised 
their religious eoneept. Gradually till Mughal period 
the Muslims beeame fully aeeustomed to adopt the Hindu 
art and even borrowed many eharaeteristie features of 


Hindu art . They saw before their eyes a new realm of 
1 * 

art in India. So the Indian influence is prominently 
visible in other branehes of useful and fine arts, whieh 


f lourished in the Mughal period. 


During the days of Akbar and later on in the 
times of his sueeession Indian arehiteeture and painting 
beeame essentially of Indian eharaeter. Aeeording to 
Havell there was a good deal fusion of eultures of Hindu 
sehool of art and Persian style under the Mughals. 
Marshal remarked about the style of Art in Mughal India 
that arehi teeture never conformed to a single universal 
type. It ehanged its style aeeording to the taste of 
Emperors . There was more eultural uniformity in India 
between 1 556 to 1 707 than there hai been never 


1 *. 


Garret, Legaey of India, p. 231 . 

Havell, E.B., Indian Arehi teeture , p. 23. 
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1 * 

bef ore . 

The Muslims borrowed many features of Hindu Art. 

The main features of Hindu art whieh were adopted by 

the Muslims of India, are the qualities of strength 

and graee. No other eountry of islamie world has adopted 

the strength and graee except India. The 

craf tsmanship , ornamental riehness and general designs 

2 * 

over-powered the Muslim Arehi teeture . 

In Mughal period still two different and eontrary 
tendeneies were over powering eaeh other on all the 
arts. The simple severity of Muslim arehiteeture was 
toned down and dominated with deeoration and splendour. 
Aetually by fusion of these styles of Art ereated a 
great art or a deep abiding eulture. 

The Muslims beeame very expert and learnt from 
embroidering earpets from India. Cloth printing was 

done s o well that eould never be washed of f . Carving 

! 

on silver and golden uteneils started from Akbar s 


1 *. Mohanlal Vidyarthi, op. eit. p. 295. 

2*. Taraehand, Influence of Islam on Indian Culture, 
p. 242. 
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period . 


Mughals had also craf tmanship, ornamental riehness 

1 * 

and general design in Hindu style. 

( B ) MUSIC 

In early days the Musie had a limited area to 
spread in Muslims, as to keep up a show of religious 
austerity. The Muslim rulers were aetually fond of 
Indian musie but they did not allow any one to sing 
or play out of darbar. The Mughal rulers also allowed 
musie in the royal eourt. Only Aurangzeb disallowed 
it in the eourt. The musie beeame popular gradually 
in the publie and chiefs of the eourt. 

Musie beeame only the souree to unite the hearts 

of Hindus and Muslims and so eould not be destroyed 

by the invaders. Early invaders (Muslims) were having 

highly poetie sense from aneestors, but due to intolerant 

and puritan attitudes, they did not mix the musie in 

their poetry even then it did not out. The Sufis knew 

the fact that musie and poetry had a very elose relation. 

So they popularised the musie among Muslims. The new 

2 * 

Mughal invaders adopted the musie in the same spirit. 


1*. Uneseo, Studies in the Gultural History of india 
p. 289. 

2*. K.T. Shah, Splendour that was Indian , 'Cul’ture & 
Civilization p. 250-251 . 
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Indian musie was regarded as superior to the 
musie o f any eountry. Mughal rulers were noted for 
the love of musie and u3ere passionate for Indian musie. 
So they aeeorded the patronage of art of Indian musie 
in their eourts. 

Arab musie was influenced by Indian musie. An 
Indian insturment the 'Kinger' whieh is made of two 
guards was very popular in Arab Muslims. An Arabie 
author from Andalusia praised about tones and melodies. 
He witnessed that many of the teehnieal terms of even 
Arab musie were borrowed from India. Muslim musieian 
adopted ' Dhrupad ' from Indian Musie. 

Mughals were surrounded by m>’sicians and fiddlers. 
They were votary of musie and found profound relief 
and pleasure in this enehanting art. They found no 
harm in patronising musie as they also reeognised the 
fact that a eommon or national harmony be maintained 
in India by adopting national musieal art. 


1*. S.M. Ikram, Muslim Civilizat.ion in India, 

p. .16 - 17. 

2*. J.N. Shelat, Akbar, 1955, p. 344. 

3*. S. Abid Hussain, Indian Culture, 1963, p. 262. 
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Rise of Sufism and a long stay of Muslim rulers 

in India , made lover of elassieal musie of India. 

Aetually musie eame to its full form in Mughal period. 

Lanepoole also stated that the singing of a good song 

1 * 

was apprieiated in the time of Babui also. He was 

very fond of musie and famous as a poet. Humayun took 
another step. He fixed Monday and V^ednesday for the 
purpose of musie and singers. He arrested one prisoner 
Baehhu who was a great musieian at the time of Mandu 
invasion. He pardoned him and also made him a musieian 
of his eourt. 

Humayun maintained a speeial elass of musieians 

and singers ealled Ahil-i-Murad Ahl-i-Jarab or the party 
2 * 

of amusement. 

Akbar was a patron of musie. He gave shelter 
t o a 11 the musieians . It shows his love to the art 
o f musie. At least 35 musieians glorified the Akbar's 
eourt . Hindu men and women were also having a great 


1*. Kishori Saran Lal, Twilight of Sultanate, p. 
242. 

Lane Poole, Medieval India, p. 257. 

2*. S.M. Jaffar, Some Cultural Aspeet of Muslim Rule 
in India, p. 257. 
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1 * 

plaee in Akbar s eourt. 

Indian musie never gave up its real traits in- 

spite of f oreign influence. Mira, Surdas, Tulsidas, 

Tansen, Swami Harida», Pundarikha, Vitthal, Baba Ramdev 

of Gvfalior ete. were the great eomposers and singers 

of Akbar's age, whiehulds ealled the Golden Age for Indian 
2 * 

musie . 

Akbar's eourt was divided in seven divisions, 

in whieh one day was fixed for eaeh musieian i.e. Hindus, 

3* 

Iranians, Turanie, Kasmiris, both men and women. 

Jahangir was also noted for the love of Indian 
musie. Many hundreds of musieians and daneing girls 
were paid stipend aeeording to their worth during the 
rule of Jahangir Badshah. These musieians and daneers 
were ealled in the eourt in day or night when the king 

4 * 

or his women wanted. 

Mughal Emperor also patronized Musie. Abul Fazal 
stated nearly forty prominent musieians who flourished 

1*. Ain-i-Akbari , Bloaehman, p. 611. 

2*. S.M. Jaffar, op. eit. p. 260. 

3*. Abul Fazal , op. eit, p. 611. 

S.M. Jaffar, op. eit. p. 260. 


4*. 
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(Oe rt 

in Akbar's eourt. The main artists A f rorn Gv;alior, Malwa 
and Kashmir. 

Tansen had good Gommand on 'Dhrupad'. Bilas 

1 * 

Khan invented 'bilas todi' syle of rr.usie. 

Shahjahan patronized the musie. He had thirty 

prominent musieians and instruments at his eourt. The 

musieians were rewarded a huge amount for the good 

performance. The Khyal or ornate sehool cf musie beg»n 

2 * 

to arrest itself. 

Gazal and Rekhta v/ere very popular in the masses 
during the reign of Jhangir. 

Shahjahan was also fond of playing on Veena a 

Hindu musieal instrurnent. He had a melodious voice 

and fond of listening Indian musie at night time for 

3* 

two or three hours daily for relief and pleasure. 

'Dhrupad' was his favourite 'rag' whieh was sung by 

4* 

Lal Khan, a son of Tansen and his pupil. 



Aurangzeb, the last 

great Emperor 

of 

the Mughal 

1 *. 

S.M. Ikram, Muslim 
251 . 

Civilization 

in 

India, p. 

2*. 

S.M. Ikram, op. eit. 

p. 251. 



3*. 

Bhagi, M.L. op. eit, 

p. 260-262. 



4* . 

Banarsi Prasad, History of Sha.hjhan 

r p. 

268. 
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Empire had a love with musie when he was a youngman, 

but af ter getting the throne he banned on the musie 

in the royal eourt. He ordered all the musieians to 

leave the eourt. Even poets and singers had to leave 

the eourt . But it resulted a boon lor Indian musie, 

a s now the musie was flourishing away from the eourt. 

Hindu Rajas and Chiefs patronised the Indian musie, 

whieh were later on ealled 'Gharanas'. After Aurangzeb 

1 * 

the Indian musie again eame to Mughal Darbar. 

Aurangzeb studied the Indian musie as he had 

a great interest in the beginning, but later on he oeeame 

2 * 

against the musie due to this deepening puntanism. 
The musie was diseouraged by Aurangzeb in his eourt 
but it did not suffer by this. The upper elasses and 
nobles patronized the musie and a number of books on 
the history and theory of Indo-Muslim musie were written 
during his reign. Fakirullah (Safi Khan) the governor 

of Kashmir wrote the famous book 1 Rag Darpan' (The 


Ishwari Prasad, Hisotry of Medieval India, p. 262. 

Maasir-i-Alamgiri-of Saqi Mustad Khan (Translated. 
by Sir Jadunath Sarkar), p. 313. 

S.M. Ikram, op. eit. p. 252. 


2 *. 
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mirror of musie). It seems to be a trans-lation of 
'Man Kuthal' written at the eourt of Raja Mansingh of 
Gwalior. Musie got an unpreeedented vogue under Jahangir 
Shah and his great grand-son Muhammad Shah. The 'Khayal' 
was very popular inconf orn.i ty with eourt tastes. The 
musieians adopted legends and developed the 'Krishna 
Cult' under the patronization of the nobles.^ 

Indian folk musie influenced the Mughal musieians 
within the eourt and outside the eourt. Mughal musie 
beeame very popular in Northern India with many popular 
mode of musieal eomposi tion . 

When musie eame out from the Mughal eourt, it 
beeame very popular in publie, ealled 'gharanas'. In 
North India most of the 'gharanas' were of Musilms. 

Even it was said no other ean be so excellent as Muslim 

. . . 1 * 
musieians m India." 

Khayal, Dhrupad, Oawali, Ragdarpan, Thumari, 
Gazal and Tappa were the boon of Indian musie. A 


1 *. Ibid, p. 252 . 

2*. M. Mujeeb,The ±n«Sian Muslins,p. 519. 
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eombination of Persian and Indian musie presented the 
va lues of both. Lahjat was the first book in Persian 
on Indian musie. The Indian musie was studied by the 
Sanskrit books like Sangit Ratnakar , Nrtya Sangrah, 
Sangit Binoel , Sangit Kalpana and works of Hatang. 
All Sanskrit books of musie were translated into Persian. 
It is safe to assure that Indian Muslim soeiety as a 
whole appreeiated Indian musie. 

Sitar is a eon.bination of the Indian Veena and 

Iranian Tambura. The 'tabla' is a modification of the 

Indian 'Mradung'. Qa v vali is nothing but a fusion of 

Hindu Iranian system whieh is eonsidered a light song 

1 * 

and not purely elassieal. 

A new movement in musie started by Amir khusrau, 

eontinued also in Mughal period. The Muslims patronised 

and f ully devoted to Indian musie and also passionate 
o * 

for Husie/ 


1*. Uneseo, Studies in Cultural Hisotry of India, 
p. 290. 

2*. Rogers and Beveridge, Tuzk-Jahangiri-or Memories 
of Jahangir, Vol. II, 1909-1914, p. 86. 

Badshahnama II-5-Abdul Hamid Lahori ed. Kabiruddin 
Ahmed and Abdur Rahim, Vols II, 1867-1868, p. 5. 

Tabqua t-i -Akbar i of Khwaja Nizamuddin Ahmad, 
Tr.-B.De, M.A. Vols III, 1927-1939, p. 252. 

Mohammad Yasin, A Soeial History islamie India, 
1605-1748, 1958, p. 92. 
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The greatest eontribution towards musie was made 
by Wazid Ali Shah of Oudh and Shori Miyan of Lueknow. 
'Thumari' was the eontrbution of Wazid Ali Shah while 
'Tappa' was of Shori.^ 

(C) ARCHITECTURE 

It is confirmed after seeing the arehiteeture 

of Mughal period that the Muslim borrowed many features 

notably, lintels and braekets-eapitals from Hindu tradi- 
2 * 

tion. Pillars, braekets, baleonies, windows, railings, 

whieh were adopted in Muslim arehiteeture are of Hindu 
3* 

origion. The sun window or horse shoe is the invention 
of Hindus whieh was used sinee long in India. Another 
seholar Rivoira is also of the sarr.e view that horse- 
dxe v£!S praetised in India for mere deeoration and not for 
struetural purposes. 

Havell is also of this view that pointed areh, 
stitlled areh and the trefoil or foliated areh v;hich 


1*. M. Mujeeb, The Indian Muslim, p. 518. 

2*. Garret, Legaey of India, p. 233. 

3*. Whoolsely Haig, The Cambridge History of India, 
Vo 1 . III, p. 589. 
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were used by the Muslims in India, originally Buddhist. 
Muslims, in India saw niehes in Buddhist Viharas They 
intlueneed to see nit£hesin Buddha temples and convinced 
to adopt the»n. as it is. Even they projected the 

niehes with mehrab in their prayer places-Mosque , whieh 

i * 

was eonsidered the heart of mosque. 

Aetually Mughal Arehiteeture is nothing but 

eombined growth of Indian style in some modified 
2 * 

setting. Hindu art enriehed the islamie art in India 

beeause the Muslims had no eontaet with other Muslim 
3* 

eountries . 

Eaeh arehiteet v/as free to adopt any style without 

any striet eoneeption of Hindu and Muslim. It eaused 

the eharaeteristie feature in dome and pointed arehes 

equally with Hindu character-horizontal eonstruetion 

4* 

with full Indian deeoration. 


1*. Havell, INdian Arehi teeture , p. 5-6. 

2*. S.e.Sarkar and Dutta, Modern Indian History, 
1 942. p. 21 8. 

3*. 

4*. 


Vinsenfc Smith, Akbar The Great-Mughal , p. 300. 
Ibid , p. 320. 
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Hindu arehiteeture has the teature of strength, 

1 * 

passion and fertility and rieh in seulpture. So Hindu 


artists introdueed tneir own ideas in Muslim arehiteeture 


and transformed the eulture sensibly. 


Now Mughal style beeaiue fully olassio and elegant 


and adopted by all the Mughal Emperors in Delhi, Agra 

2 * 

and Fatehpur Sikri. 


The Mughals left behind the monuments whieh shows 


a great achievement of Hindu talent. The Mughals used 


it either deliberately or uneonsieiously but evolved 

3* 

the Mughal arohiteoture . The Mughals learnt three 


broad features of Hindu Art - the element of grandeur, 

4 * 

originality to the graee and deeoration. 


The Mughal arehiteeture aetually was influenced 


by Jain, Buddhist, Hindu, Dravidian and ehalukyas 


1*. Uneseo, Studies in the eultural History of India, 
p. 289. 

2*. M.L. Bhagi, Medieval India Culture and Thought, 
pp. 315-317. 

3*. S.R. Sharma, The Making of Modern India, 1951, 
p. 153. 

4*. Mohan Lal Vidyarthi, India's eulture Through 
the Ages, p. 302. 
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1 * 

styles . 

Aetually the Arehiteeture of the Mughal period 

represents a happy blending or synthesis of Muslim and 

2 * 

Hindu art traditions and elements. 

( D ) PAINTING 

Painting has been little praetised after the 
fall of the Gupta Period. But it received its strength 
in the Mughal Period. Painting eould be survived due 
t o patronage of Hindu rulers when it lost the patronage 
in Sultanate Period. Then it oontinued in the eourt 
of Mughal Emperors. 

The Hindus who had embraeed Islam eontinued to 
opt old habits and hobbies altogether. Now the painting 
was not negleeted by the Indian Muslims and even not 
opposed so mueh as it was before. So a large majority 
adopted the art of painting. The M.irjhals eame out side 
and had imbibed Persian ideas in this art and'persuaded 
t o eontinue in the Muslim soeiety. Even otherwise, 


1*. Garret, Legaey of India / P- 232. 

2*. Kalikankar Dutta, Modern Indian Hisotry, 1942 
p. 227. 
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some rulers did not take mueh interest but the people 

. 1 * 
m general cultivated it to a great extent. 

There was eonsiderable patronage of art of 

painting in Mughal Period inspite of the elear diseou- 

2 * 

ragement in India. 

Mughal painting started in India as an exotic 
plant but developed ard aeelimatised to the Indian soil 
with full bloom having many typieal Indian features. 

The subjects of Mughal painting were portraits 
of living personages, seenes of natural life like hunting 
wild animals ete. Pietures of birds and animals were 
very realistie. 

Perey Rrov;n remarked after observing the Mughal 
paintings that the painters had full devotion to the 
delineation of likeness and realism was its key-note. 

The purely Hindu tradition of Rajput or Kangra 


1*. M.L. Bhagi , op. eit. p. 239. 

R.M. Jaffar , op. eit. p. 123. 

2*. M.Mujeeb, Indian Muslims, p. 160. 
11, L. Phagi , op. eit, p.241. 


3 *. 
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sehools of art adopted by the Muslim painters in Mughal 

Period. Another feature exquisite of Mughal art was 

1 * 

miniature painting and book illustrations. So the 

use of golden eolour was very eommon in Mughal painting. 

Strikingly beautiful paintings and mosaie had 

seen in Mughal Period in full swing. Painting as an 

2 * 

art was adopted by Muslims in most eases. 

Babur, who was mueh interested in the art of 
painting, brought with him all the fine and ehoisest 
speeimens of paintings. Sueh paintings intermingled 
with the art of Indian paintings. 

As Humayun was in India, he imported two painters- 

Mir Sayad Ali, a pupil of Bihazad and Khawaja Abdus 

Sarned. Fifty painters did the work of Hamza Nama only 

3* 

in 1575 A.D. with the assistanee of Hindu artists. 

In islamie eeuntry except India the u.se of pieture 

was probibited. But a sehool of art was formed and 

4* 

got impetus under the patronage of Akbar. The eoneept 
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3*- 
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of painting was ehanged altogethen during the reign 
of Akbar. It was fro m rdolatory to a ,eans of teaohing 

the existence of God. So , now the painting got 

, = ept work on painti ng 

patronage in Mughal eourt and a set wor 

was started . 

Hindu art of painting was speeially praised by 
hbul Fazal and deelared that Hindu pietures surpass 
Huslim eoneeption o£ things. He also sald thato f 

indeed in the whole world were found egual to them. 
Akbar was influenced to see the inanimate obieets painted 
by Hindu Painters and did not hesitate to say that these 

i k as if they had life. Hindu features 
paintmgs look as it rn y 

of artiuinuteness in detail, the general finish, the 

boldness of exeoution were ineorporated and adopted 

1 * 


by the Muslim painters in their work. 


Aetually painting was eneouraged. by Akbar 
t ime of his aeeession. A painting galary was established 
in the palaee from the seleeted paintings of His Ma^estyh 
ehoiee. Every week new paintings were presented by 
Darogas to the emperor. Painters were rewarded by Akbar 
by presents or inerease in their salaries. Khwaga Abdus 


1 *. 


S.M. Jaf far , op. 


eit . P - 


741 . 
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1 * 

Saniad was rewarded aeeordingly . 

His Majesty, Akbar gave a very good eneouragenient 
to the drav;ing or making a 'tasvir'. He had a different 
version about painting. He looked upon it as a means 
of study and amusement both. So the art flourished 
and many painters were patronised and reputed at his 
time. 2 * Mir Sayyad Ali of Tabraz, Khwaja Abdus Samad, 
Dasv;ant, Basawan, Kesu, Lal, Mukmd, Muskin, Farrukh, 
Madhu, Jagan, Mohesh, Tara, Sanwlah, Hariban, Ram ete. 
were famous painters of the time. Out of seventeen 
painters thirteen were Hindus. The painters portrayed 
the emotion of people in Hindu style under Akbar. 

Upto the time of Akbar begotted followers of 
Islam were opposing the art of painting, but after that 
they observed some truth in the painting as a ereator 
and felt nothing obj eetionable to adopt the eharaeterstie 
f eatures of Indian art of painting. Abul Fazal quoted 
an instanee in his book that onee His Majesty, Akbar 
remarked after seeing a drawing and painting near him 


1*. J.N. Shelet , Akbar, Vol . II, p. 343. 

2*. Ain- i-Akbar i , p. 107. 

Eliphinston' s History of India, p. 174. 
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and told that who hated painting, disliked by him. 

He also remarked that painting was a means and souree 
1 * 

of knowledge. 

Aetually the Indian painting got full impetus 

during the reign of Jahangir, the Prinee of Artists 

and most fastidious eritie of art. He himself v;as 

2 * 

a good painter. 

The emperor Jahangir honoured the most famous 
Mansur with a title of Nadir-ul-Asr ( wonder of the age). 
Hindu painters-Bishan Dass, Keshav, Madhav and Tulsi 
were also reputed in the eourt and patronised by the 
entperor . 

The striking features of Hindu painting at 
•Jahangir's time, were the fidelity to nature, flower 
studies whieh had taken plaee in Mughal painting and 
painted on palaee walls. Even portrait painting was 
very popular. It is un-lslamie to paint human figures, 
but seenes of hunting were painted with unusual fineness. 
Sir Thomas Roe and Terry also praised the painting work 


1*. Ain-i-Akbari , p. 108. 

2*. S.M. Jaffar, op. eit. p. 242. 
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and struek with wonder to see the skill of the eourt 
painters . 

Perey Brown remarked that the soul of painting 
parted away after the death of Jahangir. Real spirit 
died and remained oniy outward form under other emperors. 

Shahjahan was also a good painter and was well 

versed in art of illuminating books. Miniature and 

portrait painting got impetus and it beeame eompulsory 

to beautify the border with the birds and butterflies, 

flowers and foliage. It is thus, the use of living 

1 * 

being was borrowed from the Hindu art. The deeoration 

of the border is borrowed by the Muslims of India from 

the aneient manuseripts, speeially the iran useripts of 

the Jains of Cujarat. They depieted in their ir.anuseripts 

of seared books small pietures and lives of holy saints. 

Bold lines with a sweeping brush was eontinued sinee 

Sultanate period. There was an addition of using more 

2 * 

eolours in Mughal period. 

The painting was also patronised by Dara Shikoh, 

1*. S.M. Jaffar, Medieval India Under Muslim Kings, 
1940, p. 243. 

2*. Ibid , p. 245. 
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the eldest son of Shahjahan, as a posterity. One of 

his album is still preserved in India Office Library. 

It bears an inseription, "This Album was presented to 
his nearest and dearest friend the lady Nadira Begum, 
by Prinee Muhammad Dara Shikeh, Son of Emperor Shahjahan 
in the year 1641-42 A.D." T.he artist, painters, seulp- 
tures and musieians were despired by Aurangzeb. They 
were deprived of the state patronage and deelared 

hereties. Aeeording to islamie Law the Hindu seulptures 
and fresco paintings were mutilated and even destroyed. 
The paintings of Sur Mahal at Bijapur and Akbar 

mausoleum at Sikandra were defaced by him. Even then 
there are some instanees that Aurangzeb aeeepted the 
art of painting knov/ingly or unknov/ingly . When he 
arrested his f ather , Shahjahan, in Mussamman Burja at 
Agra Fort , he usually got the portrait of Shahjahan's 
eondition of physieal health. He v;as also interested 
to know his adventures and exploites through the 
pietorial reeords. 1 ’ 

So the painters were trained in the imperial 
eourt. They depiet the seenes froiu the Hindu epies 


1 *. 


S.M. Jaffar, op. eit. p. 244. 
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and romanees whieh were purely in Hindu eharaeter but 

in the Mughal style. Tn this way the spirit of Hindu 

1 * 

art plaeed in Mughal painting. Aetually painting 

developed from the sixteenth eentury. On ward it beeame 
truely indian under the Muslim artists and adopted 
n.ode of painting as the expression of a people's soul. 

(E) THE STYLE OF BUILDINGS AND HOUSES 

The buildings were built in a giant forit; but 
were deeorated like jewellers in Mughal Period. The 
art of building was influenced from the Rajput Building 
Art in Mughal times. 

Aetually Arabs had a little knov/ledge or even 

no skill for the art of building. So the Indian 

influence is prominently visible in the art of Mughal's 

buildings in India, as the seulpture and masons were 

Hindus, who acquired the art of building from the time 

4* 

of Ellora and Ajanta. 


1*. Jadunath Sarkar, Studies in Mughal India, p. 

1 91 . 

2*. Beni Prasad, The Hindu Muslim Ouestion, 1941, 
p. 1 1 . 

3*. Whoolsely Haig, The Gambridge History of India, 

Vol III, p. 569. 


4* . 


Garret, Legaey of India, p. 232. 
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The Mughals learnt proport ionate massing of 

building and disposition of their parts and carving 

in stone. The plain dome ehanged in to the ornamental 

lotus. They adopted the established fashion of Hindu 

buildings in briek and adorned the struetures with 

ehiselled and rr.oulded enriehments. Walls, turrets with 

eourses, mouldings, panels, niehes, rosetters, the ehain, 

the bel 1 ba ttlement and quatrefoil were used in the 

1 * 

buildings are of Hindu origin. 

The pointed areh or radiating areh are the 

innovation of Hindu builders and used in Muslim buildings 

2 * 

in Mughal period. Muslims used wood in their buildings 

3* 

as the chief building material in Kashmir. 

Aeeording to Furgusson- there is nothing more 
remarkable in Akbar's eharaeter as his toleration whieh 
influenced all activities. He had the same love and 


1*. Ibid , p. 232. 

2*. Garret, Legaey of India, p. 242. 

3*. Whoolsely Haig, The Cambridge History of India, 
Vol . III, p. 638. 
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appreeiation of his Hindu subjects as he had for eo- 
religionists and for whatever reason be it poliey, be ( 
i t respeet - he had the san;e love towards Hindu Arts 
as he had towards his own . Consequently in all his 
buildings there was a harmony of the two styles. 

It ean be justified that the Mughal Culture 
flourished in three regimes of Akbar, Jahangir and Shah- 
jahan's period was the golden period of Mughal eulture. 

Hindu Muslim features ean be seen in Akbar's 
time buildings. Sometimes Hindu feature was predominent 
and some times Muslim in ereeting the buildings. Civil 
struetures were purely of Hindu style. 1 * 

Fergusson also aeeepts that Akbar had love with 
Hindu Art . So he exercised and adopted the Hindu style 
in his buildings of Agra and Fatehpur Sikri. The 
buildings of F?tehpur Sikri are deeorated arnamentally 
and a master pieee of planning eonstruetion of Indian 
origin. 


Hindu inf luenee ean be seen in Salim ehisti's 
ton.b. White marble, square d omed , eolumns and poareh 
with marble lattiees, rieh mosaie flouring have been 


1 *. 


V . A . Smith, Akbar The Great, p. 321. 
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1 * 

used in it. 

The double storeyed edifice of Birbal (Birbal 
Mahal) was deeorated ornamentally . Hindu art features 
were used in the eonstruetion of the building. The 
Central pillar of Dewan-i-Khas or Hall of private 
aud ienee is fully Hindu style. The braekets whieh are 

supporting the Emperor's seat are deeorated and it is 

, . ?* 
a tme pieee of Hindu eulture.' 

Buildings of Agra Fort were also influenced by 
Hindu Style . The Jahangiri Mahal is mingled with more 
Hindu style in arehiteeture and design. The palaee 
has square pillars and braeket eapitals whieh were riehly 
carved and deeorated. The virile imprint of Akbar ean 
be seen here. 

Perey Brown also observes that Rajput eitadels 
were used as models in the Agra Fort . Many buildings 
of the Agra Fort were built by Akbar after Bengali and 
Gujarati style. 

Buddhist influence in eonstrueting the building, 
is f ound in Mughal Period. Akbar’s Mausoleum at Sikandra 


1*. M.L. Bhagi, op. eit. p. 322. 
2*. Ibid , p. 323. 
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1 * 

near Agra is fully designed after Ruddhist Viharas. 

After introdueing Di n- i - I 1 lahi , Akbar ehanged 
the rr;osque and prayer rooms into store-roorrs and even 
put them in the eharge of Hindu watehman. 


In the same tashion the buildings of Fa.tehpur 


Sikri ineluding 

Akbar's office -Diwan-i-Am 

were 

bui lt 

on Hindu design 

v/ith projecting 

Veranda , 

roof 

over 

3* 

eolumns. The 

build.ings of 

Fatehpur 

Sikri 

had 


decorative features and eopied from the temples of Jains 
4* 

and Hindus . Jodhabai's Mahal at Fatehpur Sikri is 

5* 

built after Hindu style. 

The Central Lotus Throne Pillar of Diwan-i-Khas 
o f Fatehpur Sikri is originally a Hindu eoneeption. 
The Paneh Mahal (five storeyed pavillion) is thoroughly 
the plan of the Indian Buddhist Viharas in eoneeption 


1 *. 

Fergusson, Hisotry of 
p. 320. 

India & Eastern 

Arehi teeture 

2*. 

Humayun Kabir, Islam 

in India, p. 641, 

op. eit 

3*. 

Garret, Legaey of India, p. 249. 


4*. 

Mohan Lal Vidyarthi, 

op. eit. p. 302. 


5*. 

S.R. Sharma, T he 

p. 153-154. 

making of Modern India, 



1 * 

and eonstruet ion . 

The ornamental part of the Taj Mahal is the 

2 * 

produet of the Hindu aenerations. Aeeording to Perey 
Brown the craf tsmanship of the Taj Mahal is fully done 
by Hindu craftsnen. Ornamental designs and beautiful 
deeoration are purely indigenous. The task of deeorating 
the Taj Mahal was entrusted to a group of Kannauj . 

The eupolas of the Taj Mahal with their wide 

caves are Hindu in origin. It is built en t’ne basis 

3* 

of vaulted eeiling of the Hindu temples. The design 
of dome like bombous has exclusively taken trom Hindu 
and Buddhist temples. The bombous dome has a teature 
of Indian origin of ereeting it as a band of lotus 
petals. It has Hindu symbol of finials. 

Moti Maszid ' Pearl Mosque' at agra has provided 

a galary for ladies in v/hich lattiee of carved marble 

4 * 

is one of the most beautitul produetion of Indian art. 


1*. Mohan Lal Vidyarthi, op. eit. p. 302. 

2*. S.R. Sharma, op. eit. p. 155. 

3*. Whoolsely Haig, Can\bridge History of India, 
Vol. IV, p. 565. 

4*. Burton, Pilgrimage ii, po. eit. p. 343. 

Smith V. A , op. eit. p. 432 ff* Akbar the . Great . 
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Similarly the ton.b of Itmadulla-daulah at Agra , 
wholly built of white marble and deeorated with preeious 
stones inf lueneed by the Gol Mandal Temple at Udaipur. 

The Hindu palaees of Rajputana, Malwa, Amber, 

Uodhpur, Rikaner ete. were built by the Mughals with 

the eolour f ul requirements of the Hindu prinees. Stone 

strueture of these buildings are exclusively of Hindu 
1 * 

style. Fort of Raja Man Singh at Gwalior influenced 

the Mughal Forts of Agra and Delhi and the buildings 

o f Akbar and Jahangir. The pillars supported with wide 

spreadly caves are more similar with the temples of 

2 * 

Gujarat. Mughal craftsmen elaborated their ideas. 

( F ) CALLIGRAPHY 

The art of ealligraphy has a great reflection 
of expression of the islamie spirit. Writing and 
eal 1 igraphy were started in islan.ie world from tenth 
o f eentury A.D. Early ealligraphy was seen in 
inseriptions on tombstone. This was the great example 
o f another interesting group in Areheologieal History. 

Arabie eal ligraphy eame to India but with a 

S.R. Sharma , op. eit. p. 153-154. 

Ibid, p. 154. 


1 *. 

2 *. 
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beautif ul feather. In Muslim eountries mostly plaited 

a re f ound in 'Kufi'. In India also it was rare. The 

inseription that were used in religious buildings in 

India are mostly huge 'naskh' like Qutub Minar . The 

inseriptions are not beautifully or eorreetly inseribed 

as Arabie letters and were not easy to the Hindu stone 

eutters. Only in Mughal period eomplieated forms like 

rosettes , ete. were used in the building. The leganee 

and beauty of Arabie inseriptions is found in the 

1 * 

buildings of Agra , Sikandra and Delhi. 

The islamie religious artist expressed their 
insight feelings in the saered eharaeter of writing 
and they got the most impertant means of deeoration. 
They began to play in mosques madarsas, mausoleums 
through the art of ealligraphy. 

Most of the minarets of the Iranian Indian zone 
were deeorated v/ith elaborated bands of writings whieh 
eontained Quranic verses as well as Historie dates. 
interlaeed writing was used in deeorating the front 
portal around the main entranee. 

Simple 'Kufi' seript was used in filling the 

1*. Anne Marie Sehimmal, Islam in the Sub-Continent , 
1980, p. 107. 



grazed briek walls with pious words and domes were also 
covered with lotus and inseriptions eomposed 'of arabie 
sentenee of saered name. 

The 'Kufi' is an angular seript in artistie forn; 
on tombstones. 

Aetually in India the first ealligraphy is stone 

was found in Qutub Minar in 1 3th eentury in cursive 

seript but the bands of the most intrieate ' Kufi' are 

inseribed with bold monumental 'sthuluth' whieh is 

1 * 

different from Iran and Egypt.'. The ’sthuluth' 

inseription was also not in decorative order in the 

earliest time in India but it got graceful outlook in 

2 * 

Mughal period as the rulers were lovers of beauty. 


The tombstone and sareophagus of rulers and saints 


were always deeorated 

from the 

earliest 

t imes . 

' Kuf i ' 

and other styles were 

used in 

it . The 

use of 

' Kuf i ' 


in India was different from that of Meeea , Madina 
due to indigenous environnent. 

Another style 'nastalig' was used in India in 


1*. Annemarie Sehimmel, Islamie Calligraphy, 
1970, p. 8. 

2 *. 


Ibid, p. 4. 



Urdu. 


It was used by a highly civilized, sophistiea ted 


people in India. 'Nastaliq' applies substantial, equal, 

forceful dorainating and arbitrary and polished and 

1 * 

small style of writing. 

Now the artist adopted and even developed a new 

style of 'Kufi' writing where "the top of the alifs 

were twin horned". It is so ealled development of art 

of ealligraphy in Indo Muslim eountry. The superb 

deeoration of 'Kufi' got a full impetus in India as 

this eountry is always believed in deeoration and 

beautif ulness of the stone whieh are very stiff. The 

foremost example is found in Bhambhore near Karaehi , 

where an inseription wa s used in ornamental and with 
2 * 

floral motif. So we found that lovely foliated and 

3* 

floral 'Kufi' was carved in India. 

In India in 12th, and 1 3th eenturies letters 
on stone was not so elegant in form. The artists 
eombined them and the plaits and knots were not dependent 


1*. Ibid, p. 9. 

2 *. Ghapur, The ealligraphy of Thutta, p. 49. 

3*. Annemarie Sehimmel, islamie Calligraphy, 

1970, p. 6. 



upon letters but formed regular ornaments of their own. 
Sometimes the upper end of the letter carved in sueh 
a manner that another inseription was formed a plaits 
belonged to two different levels.^ 

The stone tobms, in graveyards were deeorated 
with Qoranic verses, religious words like the basemala 
or the narr.e of God and his Prophet. Elegant cursive 
writing i s used in the hanging style. 

In early period the tombstones were of very stiff 
type and laeked deeoration and beauty. But this tyle 
eould not eontinue for a long time. The artists started 
deeorating the letters in splitting up the upper ends 
and transf orming the shape into little leaves, £ain‘.ates , 
flowers. This development took deeades. 

The Khatt-i-Bihari whieh is found in the later 

part of Medieval India is the result of the graceful 

Eastern Qoranic Seript. Erie Sehoeder classified this 

as simpler type or badi seript. Even reeent time this 

2 * 

style used in India. 


1 *. 

Annemarie 

p. 6 . 

Sehimmel , 

I slamie 

ealligraphy , 

1 970 , 

2*. 

Annemarie 

p. 5. 

Sehimmel , 

islamie 

ealligraphy. , 

1 970 
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In India ealligraphers were also patrcrizcd as 
other artists like musieians, arehiteets, painters, 


writers 

e te . 

by 

the Muslim 

rulers. They 

were 

a lso 

rewarded 

for 

the 

beautif ul 

writing. Not 

only 

this , 

some of 

the rulers 

were very 

fond of writing 

themselves . 


The prinee Dara Shikoh the heir of the Mughal Err.pire 

was one of them, used to write very beautiful eopies 
1 * 

of the Qoran. 

Eastern part of Muslim world had a great progress 

in the skill of writing Arabie seript and developed 

the letters in harmonising form. But the west islamie 

2 * 

world beeame poor in produeing good ealligraphy. 


Undoubtedly 

it ean be 

said 

that the 

aetual art 

began in 

Muslim 

eulture 

i rom 

ealligraphy . 

The 

ealligraphy 

i s a 

highly esteemed 

form of 

art 

whieh 


was used by the Muslim artists in deeorating inseriptions. 
The writing was used in deeorating element of 
arehiteeture and small objects like earpets, textiles 
and utensils. Arabie seripts were in the forrr. of leaf, 


1 * . Ibid , p . 8 . 


2 *. 


Ibid , p . 10. 
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flower and even in the form of animals, mainly birds. 

Aetually ealligraphy satisfied the artistie needs 

o f human nature in Islam. As all the forms of pietorial 

represention were greatly eurbed in Islam, the ealli- 

graphy oeeupied a partieular plaee in Muslim civi 1 ization- 

Only writing was eonsidered a suitable outlet for 

2 * 

artistie creativity of Muslim artists. 

In India the art produeing ehronogram or writing 

in mystieal eirele was elaborated and deeorated with 

a great skill, whieh was used in quoting a meaning^ul 

3* 

word or Qoranic sentenee. 


1 *. 

F . 

in 

Rosenthal, Four 
Islam, p. 54. 

Essays on 

Art 

and Literature 

2*. 

E . 

in 

Rosenthal, Four 
Islam, p. 57-58. 

Essays on 

Art 

and Literature 

3*. 

Annemarie Sehimmel, 

p. 12. 

islamie 

Oalligraphy, 1970, 
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CHAPTER VI 


LANGUAGE 


( i) SANSKRIT AND PERSIAN 

Literature of a eountry is the mirror of soeial, 
politieal, philosophieal and eultural aspeets of the 
period. Trade relations of Turkish rule with India 
promoted the knowledge of Indian languages and. they 
excahnged their ideas through the language. 

Indian Muslims urged a language for their mission 
exercise, as the language is a media of expression of 
human being. Muslims were new to Indians when they 
eame to India and wanted to express their ideas, so 
they had to study the language of the eountry not only 
this they studied the regional languages of India. 
Seeondly Muslims needed the edueation for the development 
of religious environment in India. Thirdly Muslims 
needed a language for conversation between their Indian 
wives and Children with the naLive people. So the 
conqueror learnt and tried to understand the language 
o f the eountry. Fourthly, it was a great need for the 
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Muslims to know about India through its literature, 
for their survival with the alien people. 

The root of the language in India was Sanskrit 

only, so Persian and Sanskrit intermingled and beeame 
Hindustani in India. Sanskrit is the oldest language 
of India and eontinued in some or the other form in 

Mughal period. 

Arabie and Persian were the two languages for 
expression of the Muslims during the Medieval period 
in India. So the Muslims translated the Sanskrit books 

*1 * 

into Persian, the very eommon language of the Muslims. 
Sanskrit was a subject of interest of so many Muslim 

rulers to know about it. The eourt language was Persian 
even then Sanskrit never lost its domination on seholars 
throughout India. Sanskrit survived at the erusial 
period when the eireumstanees were not in favour of 
its development during the Medieval period in India. 

Persian was having its existence in India under 
the influence of Hindi and loeal Prakrit and Indian 
dialeets. Persian had a total different atmosphere 
in India. So the form of Persian eould not be the 
original as in Persia and deviated slowly from its 


1 . 


Ghokale - Making of the Indian Nation p. 364 . 
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eentre. The pronuneiat ion of Persian was ehanged in 
India. The use of partieular words and phrases ehanged 
its original form in India. 1 * 

The Mughals wanted to establish a strong kingdom 

in India, so the desire of ruling over India eompelled 

them to eneourage the indigenous language Sanskrit. 

The Mughal Emperors eommanded their eourtiers to study 

and translate Sanskrit works into Persian like the 

Atharva Veda, the Upnishads, The Ramayan, The 

Mahabharata, the Bhagwat Gita, the Harivansha and the 
2 * 

other Puranas 

The Atharva Veda, one of the four divine books 

of the Hindu was translated from Sanskrit to Persian 

3* 

by Hazi Ibraham of Sarhind. Aneient Sanskrit book , 
the Mahabharat was translated into Persian under the 
supervision of Naquib Khan Maulana Abdur Quadir Badauni 
and Shaikh Sultan of Thaneshwar. The Ramayana , life 


1*. - M. Abdul Ghani, A History of Persian Language 

and Literature at the Mughal Gourt, p. 174. 

2*. Beni Parsad, Hindu Muslim Questions, 1941, 
p. 10-11. 

3*. Bloaehman, Trans. Ain-i -Akbari , Abdul Quadir 
Badauni , p. 105. 
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history of Rama Chandra was also translated from Sanskrit 
into Persian by Al Baruni at the eommand of Akbar. 1 * 
Akbar also admired the translation of Singhasan Battisi. 
His Ma j esty had heard a great appreeiation of it. So 
Abdul Quadir Baduni was deputed to translate the text. 2 * 

Shaikh Abdul Faizi ' was the first man who studied 
Hindu literature and seienee and translated many Hindu 
works f rom Sanskrit to Persian. 3 * He studied 
systematieally every braneh of the knowledge of the 
Brahmm. Not C nly Sanskrit works in poetry and 
phi losophy , he made a version of the 'Bija Ganita’ and 
Lilawati' o f Bhaskaraeharya , the best Hindi book on 
algebra and arithmatie . 4 * 

S° far as the sueeess of Akbar in India we grant 
his abilities more but he was also fortune enough that 
his advisers, friends were of a high ealibre. Among 
them good administrators were Mansingh, Amir Fathullah 
Shira j 1 , Todar Mal, Kwaja Mansur, Seholar Nizamud-Din 
Baksh and Historian Badauni and Abul Fazal and his elder 


1*. Ibid, p. 104. 

2*. M . Mu j eeb , The Indian Muslims, p. 333 . 

3*. Elphinstone Mountstuart, History of India, 

P • 3 9 7 • * 


4*. 


Ibid, 1889, p. 533. 
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brother Abdul Faizi. Aetually eultural history of 

Islamie India is gifted by Abul Fazal and Faizi. 

Aeeording to Badauni he was the most learned man of 

the times. His main eontribution was to give a right 

direetion to the edueation of the time. He improved 

1 * 

the eurrieulum of the sehool. 

Persian Sanskrit Dietionary was prepared by 

Parsi Prakash and published it. Guru Granth Sahib 

was eompiled in Akbar's time only. Abdul Quadir (Al 

Badauni) thereafter translated the Nazat-al -Rastud , 

seleetion from the ' Raj tarangani * , a history of 

'y* 

Kashmir . 

Dara Shikoh wrote Sufi Vedant philosophy and 

through these he tried to show similarity between the 

Hindu and islamie Religion. He also eompiled Vedas 

and eonsidered them as divine relations. He said Vedas 

were equal with Quran. Dara Shikoh was a seholar of 

Persian as well ^s Sanskrit. He translated Upnishada 

3* 

into Persian whieh is a great event in world History. 


1 *. 


2* . 


S.M. Ikram, Muslim Civilization in India, 
p. 151-154. 

M. Mujeeb, Indian Muslim, p. 333. 


3*. 


Ibid, p. 330. 



] ? 4 


( ii ) Hindi and Urtiu 

Hindi was promoted by Sutis. They were very 

mueh af f eeted by the sounds of Hindi words. They felt 

that Hindi is soft and touehing, its expression is 

direet . Its melody is sofl and elear and stimulates 

humbleness , submissiveness and modesty. They found 

1 * 

a tenderness, a delieaey in the expression of Hindi. 


Aetually Hindi «ade its way in the state sinee the 

time of Alaud-Din Khilji. Indian manner was adopted 

in eomposing hymns. The Sufis gave a great assistanee 

2 * 

i n developing Hindi in Mughal period. 


Hindi beeame the eourt language next to Persian 
i n Mughal period. The rulers patronised it with a great 
enthusiasm. Akbar started to have Hindu Kavi Raj along 
with Persian Malik-ul-Shura: . Hindi language was 
already enriehed by Malik Muhammad Jayasi and Kabir. 

Tulsidas was the greatest poet during Akbar's reign. 


1 * . Ibid , p. 171. 

2*. Mohammad Yasin, A Soeial History of islamie 
India , 1 605-1748, p. 91 . 
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Court poets were Kavi-Raj Birbal, Abdul Rahim Khan-i- 

Khana-the qreat tamous qeneral of Akbar. The title 

of Kavi Raj was eontinued even in the reign of 
1 * 

Aurangzeb. 

The Mughals were busy to translate Hindu religious 
books into Persian to understand eaeh other and to remove 
the differences between the Hindus and the Muslims. 

The influence of Hindi over Persian was seen 

2 * 

in India at the time of Babur's Padshahi in India. 

As Akbar eame into power, the history of Hindi literature 
entered upon a new epoeh. Due to his tolerant spirit 
Hindi reaehed to its climax. The verses written by 
Abdur Rahim were appreeiated as the work in Hindi. 
Apart from him other eourtiers of Akbar Todermal, Raja 
Bhagwandas, Man Singh and Birbal also wrote the verses 
and did the work for the eause of Hindi. Amongst the 
poets Birbal won the title of 'Kaviraj'. Akbar eommanded 
Abdul Quadir Badauni and Abul Fazal to translate the 
Hindi wroks into Persian as he got the divine faith 


1*. S.M. Ikram, Muslim Civilization in India, 

p. 243. 

2*. M.L. Bhagi, Medieval India Culture and Thought, 

P. 392. 
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1 * 

ln these texts. Akbar opened a department of 
translation in his eourt. 

Tulsidas wrote the ' Ramehar itmanas ' during the 
period of Akbar and popularised the Rama Cult. One 
o f the braneh of Bhakti Cult - was Krishna Cult. Surdas, 
Nand Dass, Parmanand Dass, Kumban Dass belonged to this 
eult and flourished during the period of Akbar. 

Nabhagi Keshavdass and his pupils Sunder Senapati 
and Tripathi eomposed poetry in Hindi during the reign 
of Shah j ahan and Aurangzeb. Sunder Senapati even won 
the title of Kaviraj and later On ' Mahakaviraj ' from 
Shahjahan. 

Bhushan Tripathi was also a great poet. He was 
patronised under Shivaji and Maharaja ehatrasala of 
Bundela Work of Matirma Tripathi Devakavi of Etawah 
and Beharilal ehoube enhaneed the Hindi literature. 
Their patron was Mirza Raja Jai Singh. 

Then it beeame the language of the eommon people. 


1*. S.R. Sharma, The Making of Modern India, 
p. 156. 
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and termed as 'Khari Boli' ( Hindustani ) . Later on Hindi 
was ealled by Amir Khusrau and then 1 Dehlavi ' by Abul 

i * 

Fazal . 

Primarily the Muslim rulers were confined to 
develop Arabie and Persian for their limited 
eo-religionists , but from the time of Akbar, it was 
felt that if they want to survive in India, they should 
make efforts for promotion of Hindi learning. 


Akbar ordered 

to 

translate 

' Raga 

Vibodha ' 

of 

Somnath from Sanskrit 

to 

Hindi then 

i nto 

Persian . 

He 


wanted that the Muslims should learn the basie emotive 
significance of eaeh melody and understand the eorreet 
interpretation of 'Rasa' value. Moreover Hindi 
captivated the human hearts by publie reeitation. 

Urdu is a dialeet of the Aryan family language 

2 * 

Bhasha' whieh is a part of Sanskrit. It is said 

that Urdu was the produet of mixture of Hindi and Persian 


1*. Umesh ehandra, Studies in the Cultural History 

of India, p. 28. 

2*. Abdul Quadir, New Sehool of Urdu Literature, 

1899, p. 400. 
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and stated as the Persianized form of Western Hindi. 

It was spoken near Delhi with the vocabulary of Persian 

1 * 

but its grammer was of Hindi. 

Urdu started as a link language between the 

Muslim soleUers and the eourtiers. By this language 

they understood the orders and the conversation regarding 

the religion and polieies. In whieh some Arabie and 

Persian words intermingled in their speeeh. This new 

dialeet was ealled 'Rekhta' Urdu. A great literature 

2 * 

was written in this language. Urdu eontains some 

words from Arabie and Persian like 'salam' (greeting), 
'badshah' (king), ' parwardigar' ( God ) , 'duniya' ( the 
world), 'paigam' (message), 'pharman' ( f arman ) - ( eommand , 
deeree , order ) . 

Regional languages like Bengali, Punjabi, Marathi 

developed in Mughal period. Muslim ruler of Bijapur, 

Ibrhim Adil Shah I (1534-1557) substituted Marathi for 

3* 

Persian as the official language of aeeounts. 

1*. M.L. Bagehi, Medieval India Culture and Thought, 
p. 403. 

2. Ghokale B.G, op.eit, p. 364.. 


3. 


Havell, E.B, Indian Arehiteeture , p. 181. 
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Islamie edueation system in India suffered a 
lot as they were in minority. So they adopted the Hindu 
system of monitorial, by whieh the services of advanced 
students along with the teaehers for teaehing were taken 
to edueate the Indian masses for preparing their 

A- 

religious aetions.1 

In Bengal the Muslim rulers eneouraged to write 

Bengali literature eentering round the two epies, the 

Ramayana and the Mahabharata. The Bengali literature 

was influenced by Vaishnavism. Even Muslim poets were 

said by Vaishnavas to have been influenced by 
2 * 

Vaishnavism . 

Bengali Muslims did not know Arabie and Persian 

so they were more Hindu than Muslim aeeording to their 

mental baekground. No Muslim was aware of religion 

Islam and every one was satisfied with Hindu tales. 

The Mahabharata used to read in every house of Hindu 

3* 

or Muslim and more remembered God or His Prophet. 


1*. M.L. Bagehi , Medieval India Cultural and Thought , 
p. 360 . 

2*. Jagdish Narayan Sarkar, Islam in Bengal ( 1 3th 
to 1 9th eentury), 1972, p. 25. 

3*. S.M. Ikram , Muslim Civilization of India, p. 
p. 172. 



and inspiring epie of Tulsidas (b. 1529), in the 

appealing poem of Surdas (Brijbhasa), in the Ki rtan 

of Ramdas, in the Dingal epie of Prithviraj . Tne 

Ramayana was popularised not only by Tulsidas but also 

by Kambar ( in Tamil Nadu), Kirtivasa( in Bengal ) and 

1 * 

Ezhuthacan ( in Kerala). 

Urdu nourished in the South by the Sufi saints 
and Deeean Kings. Sultan Muhammad Quli Qutub Shah the 
king of Golkunda and founder of the eity of Hyderabad 
wrote the first eolleetion of Urdu lyries. Aetually 
modern Urdu poetry began with Wali (1667-1741). As 
Urdu got its plaee in literature and adopted by the 
writers of the metropolis, it developed rapidly and 
replaeed Persian as the eourt language and prineipal 

i , ■ 2* 

literary language of Muslim India. 

The regional literature was assisted indireet.ly 
by the Mughal rulers. The defusion of edueation was 
more in urban areas as the Mughal emperors and the 
nobility patronised the literature in their eourts. 
It assisted in ereating regional literatures and an 


1*. S.M. Ikram, Muslim Civilization of India, 
p. 177. 


2 *. 


Ibid , p . 144. 
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extensive literature was produeed in Bengali, Deeeani , 
Hindi, Sindhi, Pushto, Kashmiri and other regional 
languages . This eould be possible due to the general 
Peaee and prosperity in different parts of India in 
Mughal period. 

'Rekhta' the proto Urdu Dakhani or Southern 

1 i terature got its plaee in Gujarat, Bidar, Aurangabad 

and the sueeession states of Vijayanagar. Wali of 

Aurangzeb (1668-1744) was the first reeognised important 
1 * 

poet . 


Sarkar Jagdish Narayan, Thought on Trends of 
Cul tural eontaets in Medieval India. P* 183. 
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GHAPTER VI' i 


BHAKTI CULT AND SUFISM 


Bhakti Cult 

The Bhakti eult was the eultural assimilation 

in the soeiety of India. The dootrine ineluded 

peaeetul, monotheistio and non seetarian movements. 

The saints evolved themselves in harmonious adjustment 

of the diverse people and religions. They discovered 

the path of universal truth. This noble message of 

universal religion or love and brotherhood of man was 

imparted in Medieval India by both the Hindu and Muslim 

saints . Akbar and Dara Shikoh kept alive this dootrine 

by the saints of the age and was eontinued till a new 

stlmulus was given by Eaj Eam Mohan Roy in the first 

1 * 

of nineteenth eentury in India. 

The medieval Bhakti movement attended its zenith 
in the fifteenth eentury a.d. by the lines and teaehings 
of shining saints of the period, and was eontinued 
in sixteenth eentury also. The integrative approaoh 


1 *. 


Sarkar Jagdish Narayan, Thoughts 
eultural eontaets in Medieval 


on 

India 


Trends 

, P- 


of 

95 . 
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of Kabir, the mystieism of Nanak and the devotional 
eestasties of ehaitnya electified the spiritual 
atmosphere in India. 

Aeeording to Westeott (Kabir and Kabir Panth) 

Kabir is usually regarded the earliest teaeher to mingle 

1 * 

Islam and Hinduism. Kabir attempted his best to 

rectify the misunderstanding between Hindus and Muslims. 
In eourse of time he beeame the saint of Hindus rather 
than of the Muslims. It was due to this only beeause 
Hinduism was having simple doetrines. He found that 
the spiritualism may be easily expressed by adopting 
Hinduism and also in propogating it. 

Guru Nanak (1469-1539) a great religious leader 

did his best to break the barriers that separated Hindus 
2 * 

from Muslims. Nanak preaehed unity of God. He 

rejected polytheism and eondemned supersti t ions and 

lormalised botli Lhe religions Hinduism and Islam in 
3* 

one 


1*. Dr. Hidayat Ullah, Hindu Muslim Unity, 1977. 

p.11 

2*. Sarkar Jagdish Narayan, Thoughts and Trends and 
Oultural Contacts in Medieval India, p. 127. 

3*. Max Arthur, The Sikh Religion, 1909, p. 37 
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Bhakti movements paved its way in the Punjab 

where there was a great hold of Islam. They were in 

belief that nothing is real except God. The movement 

supplemented the doetrine of transf ormation or rebirth 

•) * 

into the theory of Karma. 

ehaitanay paved a new wave of Bhakti Cult better 

2 * 

known as Vaishnavism, in sixteenth eentury in Bengal. 

Dadu Dayal or Dadu (1 544-1 603) of Rajasthan was 

the founder of ' Parbrahma Sampraday'. He preaehed the 

same message of the Universal religion. He emphasised 

on Sufi methods of spiritual diseipline. He also 

rejected polytheism, the theory of 'avtar' and preaehed 

3* 

all men are alike. 

Dadu of Rajasthan, Tukaram (1598-1649) the 

greatest Marathi poet and ehaitanya in Bengal represented 

4 

the aspeet of Bhakti Cult. 

Rajjab preaehed to know the Universal truth. 
He said that religions might be different but they 


1 *. 

Hiralal , The Cultural 
p. 594. 

Heritage of India, 

Vol . IV, 

2*. 

R . C . Majumdar, History of Medieval Bengal 

, p . 206 . 

3 * . 

R . e . Majumdar, The 

Mughal Empire, p. 

114-115. 

4*. 

S.M. Ikram, Muslim 

Civilization in India, 


p. 129. 
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a 11 lead to the same truth, and the truth has no 
1 * 

rel igion . 

The exponant of Rama Bhakti Cult. was Tulsidas 

(1532-1623), the eontemporary of Akbar and Jahangir. 

He was the follower of Ramanand. He expounded highest 

expression of love and devotion to God and quenched 

2 * 

the thirst of wear world. 

The Krishna Bhakti Cult was founded by Vallabha- 


eharya 

( 1 479-1 531 ) 

Mira Bai 

( 1 498- 

-1 546) 

was ardent 

exponent 

of Krishna 

Cult in 

North 

India . 

She gave 


, 3* 

devotional literature to the world. 

Bhakti Cult got impetus in Bengal by ehaitanya 
and his prominent diseiples. The Muslims had no 
knowledge of Persian and Arabie, eaused the prevention 
of propogation of Islam. On the other side the saints 
used loeal language and enriehed Bengali, literature. 


1*. Sarkar Jagdish Narayan, op. eit. p. 115. 

2*. Gultural Heritage of India, Vol. IV, 1 958. 
p. 253-254. Haridas Bhattaeharya . 

3*. Ibid , p. 113. 



were 


also underslash 


Their preaehings and expressions 

1 * 

of the loeal people 


SUFISM 


There were far reachinq effects of Hinduism on 
Muslim sinee the Arab conquests. They were in surpnse 
to see riehness of knowledge, philosophieal ideas and 
sublimity of Hindus. They found that monotheism 
-God i s one , was all ready prevailing in India sinee 
the aneient time and well known to Hindu saints and 
philosophers. 2 * Sufi influence is very mueh found 

3* 

in the literature and religious life of Sind. 

Aetually Suf ism started from Sind. Here Sufism got 

4* 

her literary and religious life. 


Suf ism took plaee in India. The dootrines of 
Suf ism have resemblanee with the Vedanta. So is regarded 
that both Bhakti Cult and Sufism had eommon origin 

in India. 


1 *. 

Sarkar Jagdi 

sh Narayan 

, op . eit . p. 

1 73. 

2*. 

Dr . Ishwari 

Prasad , 

Medieval India, p. 68 69. 

3*. 

S.M. Ikram, 

Muslim 

Civilization 

in India ,p . 1 6 


4*. 


Ibid , p. 16 



The main features of Sufism 
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are Pacificism, 


the theory of peaceful settlements of dispute, eontent- 
ment and non-violence , whieh are mainly the prineiples 
of Buddhism. These prineiples were fully and freely 
adopted by Sufis of India.1*. 

Aeeording to Habibullah that Sufism was the 
result of Indian Vedantism. Sufis ereated a harmony 
between the philosophieal ideas of Islam and Hinduism. 
The ideas of Broad humanism and simplieity attraeted 
many Muslims^*. 

Siif.Jis adopted the phi losophieal ideas from 
Indian prineiples. They adopted the 'Nirvana' of 
Buddhism as their soeial idea of 'Fana' (the liberation 
from existence). The 'Analhaque' (I'm the truth) of 
Mansur is derived from the Vedantic 'Soham' (I'm that), 
and the 'Paspanfas' of Sufis is adopted ( f rom Yogie 
exercise of breathing. The Hindu ' Japa ' is borrowed 
by the Sufis as the 'Zikr'. The 'Tasbik' is taken from 
Buddhist 'Mala'.^*. 


Hiralal, The Cultural Heritage of India, Vol. IV. 

p. 593. 

Habibul lah , Foundation of Muslim Rule in India, 

p. 305. 

Philip K . Hitty, History of Arabs, p. 435. 



Aeeording to R.C. Zachner (Hindu Muslim Mystieism) 

’Sutism is Vedant in Muslim dress. ' Some tundamental 

tenets of Sufism about Absolute or God, philosophie 

views regarding soul, idea of Universalhood or Unity 

1 * 

were derived from ygianta of Shankara. 


Sufism was influenced by the mystie tradition 

of Vaishnavism. Sufis preaehed the relation between 

God and man or beloved and lover or master and servant, 

was totally a Hindu eoneept. A sufi of sixteenth eentury 

Shaik Abdul Sahid Washid Bilgram (1510-1608) eompiled 

a Persian dietionary showing the relevance of the 

symbolie poetry of Vaishnava mystieism to Islam. The 

idea of pacif ieism and non-violence peeuliar to Hinduism, 

2 * 

Buddhism and Jainism were also adopted by the Sufis. 

Muslims of India adopted the Brahmanie tendeney 
of giving priority to title holders and elaiming to 
be of a deseent status, as they were surrounded by the 
Hindu environment. Originally any Muslim ean join 


1 *. 


2 *. 


Sarkar Jagdish Narayan, op. eit. p- 122 
Ibid, p. 1 38 . 



any mystie order without having a deseendent. oi the 


chief Sufi order. H. Surawardi said ( introduetion of 

Arbery Hist. of Sufism) that these founders were either 

deseendents from the Prophet or one of the immediate 

1 * 

sueeessors and relatives. 

Muslim saints believed in super natural praetiees 

like walking on water, flying in air ete. whieh were 

popular in Hatha Yogie traditions. The Prophet never 

allowed sueh physieal eulturists. This regarded as 

2 * 

an influence of Indian praetiees. 

Some Hindu soeial eustoms (bidat) were penetrated 
into the life of Muslims whieh were unknown to outside 
India' • Pilgrimage to shrines and saints the 'urs' 
or yearly prayers at their tombs, making offerings of 
food and sweets and partaking of these (tabarak), taking 
vows at the end and burning flames (ehirag) over the 
tombs and shrine saints are Indian innovations. 
Aeeording to Faber ( Islam to-day) has said- ' These 
are a result of the influence of Hindu environment 
whieh has also resulted in veneration for the Muslim 


1 *. 


2 *. 


Ibid , p . 139. 

Nieholson Reynolds, A Studies in islamie Mystieism 
p. 67. 
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saints, gradually merging into sueh phases as are hardly 

distinguishable from the saint worship of Hindus and 

the ant imistie phases of pagan primitive religious 
1 * 

1 i f e . 


Sufi followed the praetiees ineluded 'salat' 

(prayer), fasting and aseteism. Asetie praetiees and 

head-down prayer or pranayam ( restraint of breath, pass- 

i-anfas) were borrowed from ' natha yoga' by ehistis. 

'Zikra' (remembering God or reeiting His name) was 

assoeiated with vaishnava reeitals of the ' Name ' whieh 

0 * ★ 

ineluded song and danee leading to eestasy (hal). 

'Sama' was another feature of Sufism whieh was 

adopted by speeially by the ehistis and Qadiris, in 

whieh the Qoran and Hadis were reeited with musie and 

danee. This had a great resemblanee with Hindu 

3* 

devotional songs 'Kirtan'. 

Vedantic type of Suffism in Islam was introdueed, 
like 'sama' a partieular type of devotional danee, 


1*. Sarkar Jagdish Narayan, op. eit. p. 139-140. 

2*. R.C. Majumdar, M.W. Mirza, Mughal Empire, 

p. 665. 


3*. 


Sarkar Jagdish Narayan, op. eit. p. 141. 
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1 * 

resembled with Hindu 'Kirtan'. In the medieval period 

when the Sufis was proeeeding in the advance stage the 

Sufi doetrines were influenced by the Indian system 

2 * 

espeeially the 'Yedant Sara'. 


Sufism was passing through the stage from 

theosophy to pantheism (Universal God ) , is a purely 

3 * 

Hindu influence. The merger eould be possible by 

4* 

the Sufis as they aeeepted pantheism in their ereed. 


Aetually Sufism was a faith of intelleetually 

advanced authors and mysties who felt emotional enjoyment 

and beeame free from bigetry. So it is ealled that the 

5* 

root of Sufism is in Yedanta of Hindu. 


Some orthodox Sufis preaehed that there was no 
wrong in conversion from one religion to another. They 


1*. C. Hiralel, » The Cultural Heritage of India, 

p. 594. 

2*. K.D. Bhargava, A Survey of islamie Culture and 
Institutions , p. 219. 

3*. Heidelberg, Ignaz Goldzihar Woolemrg, ii. Burden 
Islam, 1925, p. 160. 

4*. M.L. Ghagi, Medieval India Cultural and Thought, 
p. 223. 


5*. 


T.P. Hughes, Notes on Mughammadanism , 1875, p.227. 



1 43 


also propogated the phi losophieal idea that differences 

of religion, eountry and seet had no hinderanee in 

relationship with human being. This ideology was fully 

influenced from the Vedanta. They also opposed rituals 

and prineiples of all the religions and it helped in 

eommunal harmony. The Sufis eolleeted the good points 

of all the religions and preaehed them. They also 

1 * 

aeeepted the saints of other religions. 

Sufis preaehed the prineiples of pantheism had 

begun to lead a life like Indian Sadhus, Buddhist monks. 

2 * 

They adopted the Buddhist view of life. Belief in 

the Unity of God and the growth of indigenous monothestie 

faith prevailed all over the land with the preaehing 

3* 

of Hindu and Sufi saints. 

Sufism made its plaee in Islam voluntarily. 
There was no force from outside the religion. Philoso- 
phieal ideas like mystieism theosophy-a system of 
philosophy professing to attain inimitable knowledge of 


1*. Hiralal, The Oultural Heritage of India, p. 536. 

2*. F . Babinger ( Heidelberg , ) , Ignaz Goldzihar 
Woolesurgen ii BU'rden Islam, ed. 1 925, p. 160. 

3*. Abdul Qadir, . The eultural Influence* of Islam 
p. 289. 
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liberation and is liberated.^ 

Sufis introdueed many ideas to Islam other than 

a f orm of mistieism and ritual. The dispersion of 

rosary (Subha) among Muslims was the eontribution of 

Suf is . This instrument of devotion was borrowed from 
2 * 

Hindus . They always wore the rosaries of Tulsi. 

So Hindu and Muslims alike eould join this fraternity. 

The 'dervish' or mendieant of Sufis are ealled 
in India as 'fakir' or poorman. 1 * 3 '* When a 'Murshid' 
wanted to be a 'faquir', he had to adopt some praetiees. 
First of all he had to arrange a feast or religion 
assembly in whieh about forty to fifty 'Faquirs' were 
invited. Flowers, sandwood, sweets, hamp (Ganja and 
Bhang), dry tobaeeo ( Subha ) for ehewing and tobaeeo 
mixed with treaele for smoking (Guraku) were distributed 
among the invities. For beeoming a 'faquir' he had 
to shave the hairs of body. He had Lo weai the shroud 
(Kafani), the sleeveless shirt (alfa), the rosary 


1 *. Ibid , 221 . 

2*. Philip K . Hitty, History of Arabs, p. 438. 

3*. D.S. Margoliouth, Mohammadanism , 1926. p. 213. 
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doors were open for medieants and wanderers who received 

1 * 

shelter there. 

Some Muslim 'faquirs' used ganja, bhang, opium, 
wine and other liquors whieh were prohibited in Islam 2 * 
' Dervisha ' s Orders were formed in immitation of the 
Hindu and Buddhist orders. 

The eoneept of ' pir-i-mnri di ' is elosely related 
t o Hindu ' Guru-ehela ' relation. Pir or Shaikh had a 
great importanee in the life of diseiple as he led to 
the ultimate Reality, as in Hindu Guru or 'aeharya' 
has in soeial and religious life. During 1 6th and 1 7th 
eentury majority of religious minded Muslims in India 
had a pir of some Sufi order, beeause they wanted 
salvation as Hindu got it under the guidenee of his 
spiritual Guru. ' Ba-pir was used by Muslims of India 
as a proof of respeeting a religious* eonseiousness . ^ 

Most o f the 'faquirs' like Hindu 'Jogis' earried 


1*. Abdul Karim , Soeial History of the Muslim in 
Bengal Down to A.D., 1538-1959, p. 134. 

2*. Martin, Eastern India, ii, p. 108-110. 

3*. W . Crooke, Things Indian, p. 203. 

4*. R . C . Majumdar, Mughal Empire, p. 665. 



wooden eiub ( sonta ) , an 


a pieee of iron (ehhari), a 

iron prong ( Zafar- takya ) , sometimes put wood under theii 

arm pits to support them while sitting, a baek serateher 

( pushtkhar ) , like an artificial hand made of some metal 

with a handle , a bag of lamb skin (himaeha), a wallet 

1 * 

( Kaehhol ) , a fan (Pankha) • 

Some people of lower elass of Muslim soeiety 

aeeepted the idea of the religious saints of Hindus., 

though it was outside the fold of Islam- One group of 

2 * 

these seets was ealled 1 vairagis . 

Living saints were frequently seen by Indian 
Muslims of the Punjab. They had a belief that these 
saints might fulfil their desires and reseue from 
suf ferings. 3 * The tombs of saints were built and Indian 
Muslims used to see the tombs to pay respeet to them, 
though it was against the Islam. 4 It reminds us the 
worship of relies, even the Muslims were famous as an 


1*. W. Orooke, Islam in India, p. 294. 

2*. Mohammad Yasin, A Soeial History of islamie India 
1605-1748, 1958, p. 92. 

3*. M. Muj eeb , The Indian Muslim, p. 10. 

4*. Reuben Levy , Soeiology of Islam, p. 16. 
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ineonelastie seet. 1 * Indian Muslims got more pleasure 

in building a halo round their heros. Thus Hindu 

religious eustoms were adopted and praetised by Muslims 

o f India . So Hindu and Muslims had a great respeet 

for saints and sometimes it was difficult to know whether 

2 * 

sueh plaees were of Muslim shrines or Hindu temples. 

The dargahs of the Sufi were regarded as pious 

buildings on earth, where the people attained their 

wishes . Most of the dargahs of Sufi in Bengal were 

ereeted near the saered buildings of Hindus - Shiva 

temple, Buddhist monstry so to get the reeognition like 

Hindu saints. 3 * The main feature of Indian Islam was 

to psy reverence for pirs or saints and even their 

4* 

graves . It was purely a Hindu praetiee. The growth 

o f the eult of ' Satya-pir ( True Saint) was prevailed 

5* • 

in Muslims of Bengal without the use of any image. 


1 *. 

Hiralal , The 
IV, P. 586. 

Cultural 

Heritage of India, Vol 

2*. 

Ibid, p. 586. 



3*. 

Abdul Karim , 
Bengal Down 

Soeial 
to A.D. 

History of the Muslim in 
1538, 1959, p. 134-137. 

4* . 

5*. 

S.M. Ikram, Muslim Civilization in India, p. 131. 

Jagdish Narayan Sarkar, Islam in Bengal ( 1 3th 
19th eentury) 1972, p. 39. 
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The Sufis sang eestatie songs in Hindi and fell 

mto tranees. Sufis loved rnusie as they found the 

f ood and support of the soul in it. They believed that 

the love with God eould be achieved through musie. 

Akbar eneouraged the art of musie so the musie ereated 

super relation within the hearts of devotees of Sufism. 

The saints were good musieians. They played on the 

madoline ( tambura ) and a kind of guitar (Sitar, Sarangi) 

, , , 2 * 

and used to danee. Rapturous songs of Hindus were 

sung by the Sufis and they fell into tranees. 3 * 

Sufism spread in India like any thing during 

the period of Akbar, where Hindus and Muslims made a 

elose relation and union. This eould be possible only 

a * 

due to his liberal views. 

Dara Shikoh was a great follower of Sufism. 
He adopted the Yogie praetiees and doetrines of Hindu 
saints. He had a deep knowledge of Hindu religion. 5 

A Soeial History of islamie India Mohmad Yasin, 
p. 91 . 

M.L. Ehagi , Medieval India Cultural & Thought, 
p. 233. 

A Soeial History cf islamie India, Mohmad Yasin 
p. 91 . 

Studies in the Cultural History of India Uneseo, 
p. 284. 

M.L. Bhagi , Medieval India Cultural Thought, 
p. 233. 


1 *, 

2 *. 

3*. 

4* . 

5 *. 
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Shaikh Salim Chisti Shaikh Aziz ehisti, Kwaza 

Billa (1563-1673) were the tamous Sufis of Akbar's time 

Kwaja MOhd. Masur, Shaikh Abdur Rahim, Shaikh abdul 

Latif^of Deeea were the saints of Ohisti seet at the 

t.imp.l Aurang7.eb. Prinoe Dara Shikoh was the follower 

1 * 

of Kadmi Seet of Sufism 

Muslim saints were Shah Shaikh Muhibullah, Mir 

Sulaiman, Shaikh Muhim Fani, Baba Lalis for whom Dara 

beeame the follower in 1653. It is said that a seholar 

of Yoga and Vedanta Kavindracharya Sarswat made sueh 

a power-ful appeal in Darbar-i-Am that not only Dara 

but even Shah Jahan were i'nfluenced by his speeeh and 

moved to tears. Mahakaviraj and Panditraj Jagnnath 

Mishra a Hindu eourt poet of Shahjahan wrote panegyries 

in praise of Dara Shikoh. The emperor rewarded the 

2 * 

poet with silver of his weight. 

Other hindu saints and seholars Panchraj of 
of Banaras, Phatan Mishra, Kavi Hari Ram, Haranath 
(entitled Mahapatra by Shahjahan), Banwali Das (Vali) 


1*. Yusuf Hussain, Glimpses of Medieval Indian Culture. 
p.54. 

2*. Sarkar Jagdish Narayan, op. eit. p. 152. 
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Pi'isiar. anr : Sansna. .. • Munsh • of Dnra wr-r<> pr.treni7.0d 
by Mughal Erriperor. 1 

Eminent Sufis were Moinuddin ehisti (1634-35), 
Mia Mir of Lahore (1550-1636), Mulla Shah Muhammad 
Badakshi (died in 1661' 

Mystieal theosophy beeame dominent in the Muslims 

of India by the time of Akbar. It was popularised by 

the musieians, seholars and poets. Akbar’s Din-i-Ilahi 

and Dara's theosophy were greatly related to these 
2 * 

praetiees. The liberal and eeteetie trends of Akbar's 
Sulhi-i-Kul and Din-i-Ilahi affected the orthodox Muslims. 
The mystie doetrine was supported and to be identified 
with God- . Aurangzeb also followed this doetrine and 
tried to reform Indian Sufism. 3 * 


The Orown Prinee Dara Shikoh was ealled the 
'Prineely Sufi' in India's eultural history and famous 


as a 

4* 

promoter syneretie. 

Dara openly deelared that 

1 *. 

Ibid, p. 153. 


2*. 

Tbid , p. 143. 


3*. 

R.C. Majumdar, Mughal 

Emperor , p. 671-672. 

4*. 

Sarkar Jagdish Narayan, op. eit. p. 145. 
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pantheism (tauhid) was ft'. only m yedanta. 

„as so mueh intluenoed by Sutiom m d Hindn eulture that 
he presented the stone railing to Re huv Ear Temple 
at Mathura. It was a positive proot of Dara'u bold 
eatholie idealism and testifying that faith lies hidden 


beneath the idol . 


2 * 


Only Dara believed that the 


inheritor Akbar's Empire must pursue Akbar's poliey 

and idealism. 3 * He mixed with Hindu asetios and seholars 

beeaust he eame into eontaet with them as they were 

patronised by him. He aeeepted them as the liberai 

... He even learnt 

inf luenee of the age,. 

. :i. up also eomposed a 

Hindi and wrote verses m it. He 

( prasasti ' in honour of Nrisimha Saraswati' of Banaras. 
All thts» reasons Hindu regarded him a re-inearnation 
of spirit of Akbar. 


4* 


Babi Lal a Great h- du Saint was the preeeptor 
Dara shikoh, tho brother of the emperor of 


1 *. 


Thought on Trends of 
India , Sarkar Jagdish 


Cultural 

Narayan 


eontaets 
1 45. 


in Medieval 


2*. Ibid, 148. 
3* . Ibid , 147. 
4* . Ibid , 151. 
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Aurangzeb . 1 * Nizamuddin Auliya was one of the Greatest 
Suf is o f Chisti order m India. 

The 'Malang' or 'robust' resembles in many ways 

with the Hindu Gosain aseeties. They were the followers 

of jamanj ati of Zinda Shah Madar and from a braneh of 

Madariya. Like Hindu saints, they wandered through 

deserts and mountains and visited many great saints. 

They used to meditate by lighting of fire (dhuni) and 

. t 2* 

rubbing ashes on their bodies like Hindu saints. 

Some saints did not like the slaughtering of 
animals and preaehed the non-violence and the eult of 
Ahimsa . It was eontinued during the Mughal penod; 
3* 

in Indi a . 

It is also be seen^ this direetion that Bhakti 
Movement of India influenced Indian Sufism. Now the 
Indian Sufis believed that idolatory was another way 


1*. sketeh of the Religious Seets of the Hindu (i), 
347 ff. 

- . Census Report, 1891 (i) 126 f. 

2*. W. Crooke , Islam in India, p. 290. 

3*. Khaliq Ahmad Nizam, India During the Thirteenth 
Century. p.18. 



of worshipping God. 


1 * 

Aetually Suf is were the eustodian of Islam in 

India . They preaehed the teaehings of Prophet in a 

true sense. In this way Sufism got a plaee in islamie 
? * 

India . 


1*. Hira Lal, The Cultural Heritage of India, Vol. IV. 
p. 594. 

2*. Philip K . Hitty, History of Arabs , p. 432. 
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CHAPTER VIII 

RISE 0F COMPOSITE CULTURE : SYNTHESIS 

As a result of long assoeiation between the two 

type of eultures the Hindu and the Muslim adopted eaeh 

others eustoms and thoughts. The soeial bigtory of 

Hindus influenced the religious bigotry of Muslims at- 

least in Mughal period. Aeeording to Tervenier the 

general relations between the two eommunities eame to 

be eharaeterised by eordiality, love and toleration 

1 * 

m different spheres of life 

On one hand Islam enforced the philosophy of 
life and on the other hand Hindu eulture was flourishing 
in full swina. These two eultures assimilated for so 
many eenturies and shaped the ways of life in the 
prevailing eireumstanees. The Indian Muslims beeame 
indif f erent with the Muslims of the world 2 * 

There were many factors responsible for this 
remarkable t ransf ormat ion in Indian Islam. The main 


1*. Tervenier, Mughal India, p. 70-71. 

Humayun Kabir, Islam in India, f.n Essay in 
Hiralal ' s Bhattaeharya , The Cultural HeiiLage 
of India vol . iv, p. 579. 


2 *. 



factor was that India is a eountry of eeremonies and 
pomp and show so the Indian Muslims did not like the 
simplieity of Islam, and converted Muslims eontinued 
their rites. Side by side idolatory had played a great 
part in them as they were not ready to leave their past. 
In Bengal Islam had a lesser effect as the Muslims lived 
in isolation from the eradle of Islam. 

Seeondly tlie converted Muslims were not givcn 

full knowledge and conformity to the doetrines of new 

faith. The saints were unable to preaeh Islam in Indian 

atmosphere in the language of the eountry , so that it 

eould not be properly attended by the Muslims of India. 

Infact sueh converted Muslims remained wedded to their 

time honoured beliefs, rites and eeremonies and eontinued 

to praetiee them in their daily life. Aeeording to 

Census Report of 1911 that in India there were sueh 

type of eommunities whieh were neither Hindu *or Muslim 

1 * 

but a mixture of both. 

Intermarriages also played an important part 
in amalgamation of the foreigners with the indigenous 
elements in the Muslim population. The Muslims eame 
to India without females and married with Hindu women. 
The proeess of assimilation began unknowingly as the 


1 *. 


Census Report, 1911 (i), 118. 



Hindu women eould not leave their eustoms and eeremonies. 
So the Muslims of India had to eompromise with the loeal 
s i tuation . 


Muslim and Hindu saints also played a very impor- 
tant part in exchanging and adopting 'eurtsy and eustoms. 
Both Hindu and Muslims had a strong approaeh of their 
philosophy so they adopted a eommon path to understand 
eaeh other. As the Hindus and Muslims eame into eentaet, 
a eommon eultural ground was ereated by them Sufism 
and Bhakti Cult played an important role to expunge 
the differences and made eommunal harmony- When the 
people eould know that all the religions meet at a point 
that God is Supreme Being, no boundry eould eontrol 
them. They beeame free to adopt any religion whieh 
had a sense of theism. Even who were greatest follower 
and striet to 'Sheriah' beeame ready to aeeept Hinduism 
and felt no wrong aet. Bhakti Movement promoted this 


type 

of 

feeling among the 

people of 

India 

and even 

Musl ims 

and many. Muslims 

aeeepted 

this 

movement . 

Some 

Sufis who were adhere 

strietly 

to the 

' Sheriah ' 


eould not explain the ideas systemat ieally so Indian 
Muslims aeeepted the Bhakti Cult as prineiples of this 
movement were elear to them. 1 * 


1 * • M. Mujeeb, The Indian Muslims, p. 289. 



159 

Both mystieism and Sufism brought about all 
proportion, whatever distinctive phase of Hinduism and 
Islam from moral and spiritual point of view. Their 
historieal importanee v;as eonsiderably not limited and 
the two orthodox religion showed sympathetie attitude 
towards eaeh other. sufis tended to bring Hindus and 
Muslims eloser. Hindu saints respeeted by the Muslims 
and Muslim saints by the Hindus. Both the orthodox 
religions showed the sign of enjoying eommon religious 
life. Attempts were made to reduee bigotry and 
fanaticism in Medieval period. 

Muslim religious aseeties Sufis ereated a 
harmony with Hindus and Muslims in India. They were 
influenced by Hindu aseeties and adopted the praetieal 
knowledge of meditation, breath eontrol and various 
exercises of body like Yoga. Sufis started living 
in alone and sometimes with their diseiples. They got 

respeet and honour by adopting purity in life and 

1 * 

benevolent preaehings. 


1 *. Lueille Sehalberg and the Editors of Time 
Life Book , Historie India. 1968, p. 166- 



So Bhakti Cu 1 t and Sufis ereated a study of 

eommon eultural meeting ground. The Hindu and Muslim 

elass fellows and soeial equality of all elasses of 

people adopting the same law, prineiples and usages, 

eontributed a lot to maintain eommunal harmony and India 
1 * 

as a Nation. 

Some Muslim saints venerated by Muslims preferred 
the taith of the Vedas so they were also venerated by 
the Hindus, Muslim saints also adpoted Guru ehela 
relationship as Pir-Muridi. The pirs were eonsidered 
as Tantrie Guru by the converts. Tombs and dargas 
( Shrine ) were also built in India for future rememberanee 
and worship of the saints. The Sufis and saints were 
believed as super power who would relief the poors 
from their sorrows and even fulfil their desires whieh 
were demanded from them. Even they were believed as 
foreteller of future. The veneration of living pirs 
was the eounterpart in Hindu reverence for the Guru 
Gosain . The sizda ( prostration ) of murid to the pir 
resembled with the ' sastangpranam ' . The 'faquirs' and 
'dervesh' adopted the aseetie ideas of Hinduism. Even 
Muslim philosophers never aeeepted on aseetieism. Some 
supersti tions and animistie beliefs entered into Islam 


1 *. 


Mohammad Yasin, A Soeial History of islamie India, 
p. 51 . 
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1 * 

by its eontaet with Hindus. 

For eommunal reeoneiliation , a Sufi sehool order, 

the ehisti also played a great role in age of Akbar. 

Akbar introdueed Din-i-Ilahi and built Ibadat Khana and 

had a great seminar, where he tried a happy eulmination 

of the unity and equality of all religions. This was 

a great step towards bringing about eloser both Hindu 

and Muslim reformers and institutions ? Even though 

Shahjahan was an orthodox Muslim ruler but the proeess 

3'* 

of Communal reapproaehment re-started. Prinee Dara 

Shikoh wanted to establish Hindu Muslim harmony and 

eoneord. He removed the barrier imposed by the two 

4 * 

different religions. 

Sufism made a eommon plattorm to the more learned 
and religious minded people among the Hindus and Muslims 

alike. In this way Sufism tended to bring the ruling 

1*. Lanepoole, Medieval India, p. 44-45, 56-57. 

2*. Sarkar Jagdish Narayan, op. eit. p. 147-148. 
3*. Ibid , p. 148. 

4*. Ibid , p. 153. 
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elass and subjects eloser together. 1 * The gap was elosed 
by Ramanand, Nanak and ehaitanya between Hindu and Islam. 
Kabir also attempted for synthesis. 2 * 

Muslims were invaders but they felt that peaee 

is inevi table in India for their survival and ineome 

* 

for the state. So they readily aeeepted Indian eustoms 
and assimilate Hinduism, and the poliey of toleration. 

Patronage of the artists, seholars had also 
made possible interaetion between the two faiths- Hindu 
and Islam, in India. 

Translation of Hindu and Muslim books was another 
powerful media eame into praetiee to remove the 
dif f erenees between the Hindus and Muslims. For this 
translation and summarisation of Hindu religious 
literature (Sanskrit) was done into Arabie, Persian 
or the vernaculars. This work was adopted as a regular 
f eature in the eourts of Zainul Abidin of Kashmir, 
Hussan Shah of Bengal and Akbar of Delhi. Even Akbar, 
the Great was ealled one of the supreme arehiteets of 


1*. Ibid , p. 122. 

2*. Humayun Kabir, Islam in India, p. 582. 



this raovement of Synthesis. 
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-I * 

The Muslim rulers felt neeessary to eompromise 

with the loeal or indigenous language for every day 

use and private 'parlanee in 1 ieu of the eourt language 

to facilitate the administration and religious purposes. 

So Hindi grew up as a eommon spoken language throughout 

in the Muslim Empire and adopted by the Muslim eolonists 

trom the North West-Turk, Persia and Central Asia ete. 

In this way Hindi and Urdu got the plaee as an 

alternative of Sanskrit and Persian whieh expressed 

Hindu-Muslim linguistie synthesis. It was first ealled 

Zaban-i-Hindavi or Hindi and then Zaba-i-Urdu or Urdu 

2 * 

or the language of the eamp and the market. 

Soeial and religious life of Muslims of Bengal 
and Bihar was profoundly intlueneed by Hinduism and 
ineorporated of eertain beliefs, rites and eeremonies 
of Hindus whieh were so great in India that in any 
Muslim eountry of Islam and Kafir had been mixed up 


1*. Sarkar Jagdish Narayan, op. eit. p. 164. 

2*. S.M. Ikram, Muslim Civilization of India, 

p. 182. 
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1 * 

in one. 

The basie prineiples of Hinduism are wide and 

comprehensive of meaning and a wonderful liberty to 

inelude any religion under itself provided Vedas are 
2 * 

given respeet. 

India was too depply rooted in its traditions 

s o that the ehanges in the Hindus was so gradual as 

almost in pereeptible even after stormy invasions of 

Muslims , Turks , Persians, Afghans and Mongols. These 

aseendent raees remained as a repellant population in 
3* 

India . 

Even Islam lost its narrowness and bigotry but 

developed on new ideas due to the eontaets with Hindus. 

So the Indian Muslims were different from other eount- 

ries o f the world. The interaetion between these two 

eommunities irrespeet of purity of the life is quite 

evident . Through the eontaet of riehness of Hindu eultu- 

re and philosophy Islam gained the broadend spirit re- 

garding toleration whieh is prevailing from beginning 

4* 

t o end in the teaehings of Hinduism. 


1 *. 

Aziz Ahmad, Studies 
Indian Environment, • 

in islamie eulture in the 
1964. p. 84 . 

2*. 

S.M. Datar , Ilindus 

Communal Inter-Aetion 

and Muslims (A study in 

) , 1928, p. 25. 

3*. 

Lane Poole, Medieval 

India, p. 4. 

4*. 

Ibid, p. 57. 
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